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THE TORAH

What’s in the twenty-four books of the Jewish 

Bible? When and by whom were they transcribed? 

In this lesson, we review the contents of the 

Tanach—the Five Books of Moses, the eight 

books of the Prophets, and the eleven “Scriptural” 

books—and explore the relationship between the 

“Written Torah” and the many thousands of works 

of Jewish teaching that extend from it.

FOR OUT OF ZION SHALL 
GO FORTH THE TORAH I

Yossi Rosenstein, acrylic 
on canvas, Israel, 2021.
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I. WHAT IS THE TORAH?

In this section, we introduce the aims and goals of this course. The vast 
body of Jewish learning includes many fields—Bible, Talmud, Midrash, 
Halachah, Kabbalah, Musar, Chakirah, and so on. Each of these “genres” 
includes works by hundreds or even thousands of different authors, 
composed over many centuries in every part of the world. Our goal 
is to understand the unique character and function of each genre of 
Torah, familiarize ourselves with its primary works and authors, and 
experience the “flavor” of learning it represents.

We begin with the basic question: What is the Torah? We learn that 
the term “the Torah” refers both to one specific book, as well as to the 
entire body of Jewish teaching. What is the nature of the relationship 
between the two “Torahs”? How did “Torah A” develop into “Torah B”?

v
What Is the Torah? Rabbi 
Mendel Kaplan explains: 
myjli.com/booksmart
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Course Map—Genres of Torah

M I D R A S H I C  W O R K S

TA L M U D  &  C O M M E N TA R I E S

B I B L I C A L  C O M M E N TA R I E S

H A L AC H I C  W O R K S

M U S A R

K A B B A L A H

P H I LO S O P H I C A L  W O R K S  ( C H A K I R A H )

C H A S I D U T

TO R A H

P R O P H E T S

S C R I P T U R E S

TA N AC H  L 1

L 2

L 3

L 4

L 6

L 5

Two Definitions of Torah

(A) 
THE TORAH

(B) 
THE TORAH

F
FIGURE 1.1

F
FIGURE 1.2
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II. THE WRITTEN TORAH AND THE ORAL TORAH

The Torah comes in two forms: written and oral. Jewish tradition in-
sists that the “Written Torah” be treated as an inviolable text—every 
word and letter is significant and must be meticulously preserved. In 
contrast, the “Oral Torah” must be preserved as an ongoing oral com-
munication from teacher to disciple; for many centuries, it was even 
forbidden for it to be officially transcribed. This duality is integral to the 
nature of Torah.

The Pen and the Mouth
Talmud, Gitin 60b

ְדָבִרים ֶׁשִּבְכַתב ִאי ַאָּתה ַרַׁשאי ְלאֹוְמָרן ַעל ֶּפה. 

ְדָבִרים ֶׁשְּבַעל ֶּפה ִאי ַאָּתה ַרַׁשאי ְלאֹוְמָרן ִּבְכָתב.

The words that were given in writing—you are 
not allowed to communicate them orally. And 
the words that were taught orally—you are not 
allowed to communicate them in writing.

BABYLONIAN TALMUD

A literary work of 
monumental proportions 
that draws upon the legal, 
spiritual, intellectual, 
ethical, and historical 
traditions of Judaism. 
The 37 tractates of the 
Babylonian Talmud 
contain the teachings of 
the Jewish sages from 
the period after the 
destruction of the 2nd 
Temple through the 5th 
century CE. It has served 
as the primary vehicle 
for the transmission 
of the Oral Law and 
the education of Jews 
over the centuries; it 
is the entry point for 
all subsequent legal, 
ethical, and theological 
Jewish scholarship.

3
TEXT 1

Frontispiece to the Griselini 
Bible depicting the binding of 

Isaac. Printed by the Bragadin 
printing office in Venice, this 

1739 edition of the Tanach 
is most famous for its four 

engraved frontispieces. 
(Braginsky Collection 150)
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Why is the Torah formulated as both a written text and 

an oral dialogue? What would be lacking if it were only 

a written document, or only an oral tradition?

 

 

 

 

?
QUESTION

Jewish Bookshop on 
Wentworth Street, 

Pearl Binder, in The Real 
East End by Thomas Burke 

(London, U.K.: Constable, 
1932) , lithograph.
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III. THE TWENTY-FOUR BOOKS OF TANACH

In this section, we survey the twenty-four books of the Written Torah, 
which the world knows as “the Jewish Bible.” We learn that these are 
divided into three categories—“Torah,” “Prophets,” and “Writings”—
representing three levels of Divine revelation. We are introduced to 
the contents of each book, its author/transcriber, and its historical 
background. We also peruse selected texts (appearing in the “Additional 
Features” for this lesson) that highlight the variety of historical, legal, 
philosophical, mystical, and inspirational content in these books.

BOYS TIME

Alex Levin, oil on canvas.
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The Jewish Bible 

For a detailed chart, see the infographic “Contents of the Twenty-Four Books of the 
Tanach” on Side B of the pullout card provided with your Student Textbook.

F
FIGURE 1.3
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Encyclopedia of Life
Mishnah, Avot 5:21

 ֲהָפְך ָּבּה ַוֲהָפְך ָּבּה, ְדֹכָלא ָבּה. 

ּוָבּה ֶּתֱחֵזי, ְוִסיב ּוְבֵלה ָבּה, ּוִמָנּה ֹלא ָתזּוַע, 

ֶׁשֵאין ָלְך ִמָדה טֹוָבה ֵהיֶמָנה.

Delve and delve into it, for all is in it;  
see with it; grow old and worn in it; do not 
budge from it, for there is nothing better.

Three Modes of Divine Communication

SECTION OF WRITTEN TORAH MODE OF DIVINE COMMUNICATION

TORAH  
(FIVE BOOKS OF MOSES) Direct Communication

NEVIIM—PROPHETS Prophecy

KETUVIM—WRITINGS
Ru’ach Hakodesh 
(“Divine Spirit”)

AVOT (ETHICS OF THE 
FATHERS; PIRKEI AVOT)

A 6-chapter work on 
Jewish ethics that is 
studied widely by Jewish 
communities, especially 
during the summer. The 
first 5 chapters are from 
the Mishnah, tractate 
Avot. Avot differs from 
the rest of the Mishnah 
in that it does not focus 
on legal subjects; it 
is a collection of the 
sages’ wisdom on topics 
related to character 
development, ethics, 
healthy living, piety, and 
the study of Torah.

3
TEXT 2

F
FIGURE 1.4
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Beyond Prophecy
Exodus 33:11 and Numbers 12:6–8

ְוִדֶּבר ה׳ ֶאל ֹמֶשׁה ָּפִנים ֶאל ָּפִנים, 

ַּכֲאֶשׁר ְיַדֵּבר ִאיׁש ֶאל ֵרֵעהּו.

G-d* would speak to Moses face-to-face, 
as a man speaks to his fellow.

ִאם ִיְהֶיה ְנִביֲאֶכם, ה׳ ַּבַמְרָאה ֵאָליו ֶאְתַוָדע, ַּבֲחלֹום 

ֲאַדֶּבר ּבֹו. ֹלא ֵכן ַעְבִדי ֹמֶשׁה, ְּבָכל ֵּביִתי ֶנֱאָמן הּוא. ֶּפה 

ֶאל ֶּפה ֲאַדֶּבר ּבֹו, ּוַמְרֶאה ְוֹלא ְבִחיֹדת, ּוְתֻמַנת ה׳ ַיִּביט.

If there be a prophet among you, I, G-d, will 
make Myself known to them in a vision; I will 
speak to them in a dream. Not so is My servant 
Moses; in all My house he is trusted. Mouth 
to mouth I speak with him, in a vision and not 
in riddles; he gazes at the image of G-d.

* Throughout this book, “G-d” and “L-rd” are written with a hyphen instead of an “o” (both in our own translations and when 
quoting others). This is one way we accord reverence to the sacred Divine name. This also reminds us that, even as we seek 
G-d, He transcends any human effort to describe His reality.

1
TEXT 3
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The Limits of Prophecy
Talmud, Megilah 14a

ַאְרָּבִעים ּוְׁשמֹוָנה ְנִביִאים ְוֶׁשַבע ְנִביאֹות ִנְתַנְּבאּו ָלֶהם 

ְלִיְׂשָרֵאל, ְוֹלא ִּפֲחתּו ְוֹלא הֹוִתירּו ַעל ַמה ֶׁשָּכתּוב ַּבּתֹוָרה.

Forty-eight prophets and seven prophetesses 
prophesied to the people of Israel, and 
they neither subtracted from nor added 
to what is written in the Torah.

The Divine Spirit
Maimonides, Guide for the Perplexed, 2:45

ֶׁשִיְמָצא ָהָאָדם ְּכִאלּו ִעְנָין ֶאָחד ָחל ָעָליו, ְוֹכַח ַאֵחר ִהְתַחֵדׁש 

ַוְיִׂשיֵמהּו ְלַדֵּבר. ַוְיַדֵּבר ְּבָחְכמֹות אֹו ְּבִתְׁשָּבחֹות אֹו ְּבִדְבֵרי 

ַהְזָהָרה מֹוִעיִלים אֹו ְּבִעְנָיִנים ַהְנָהִגִיים אֹו ֱאלֹוִקִיים; ְוֶזה 

ֻּכלֹו ְּבֵעת ַהְיִקיָצה ְוִהְׁשַּתֵמׁש ַהחּוִׁשים ַעל ִמְנֲהֵגיֶהם. 

ְוֶזהּו ֲאֶׁשר ֹיאַמר ָעָליו ֶׁשהּוא ְמַדֵּבר ְּב'רּוַח ַהֹקֶדׁש'.

ּוְבֶזה ַהִמין ֵמ'רּוַח ַהֹקֶדׁש' ִחֵּבר ָדִוד ִּתִלים, ְוִחֵּבר 

ְׁשֹלֹמה ִמְׁשֵלי ְוֹקֶהֶלת ְוִׁשיר ַהִׁשיִרים; ְוֵכן ָדִניֵאל ְוִאיֹוב 

ְוִדְבֵרי ַהָיִמים ּוְׁשָאר ַה'ְּכתּוִבים' ְּבֶזה ַהִמין ֵמ'רּוַח 

ַהֹקֶדׁש' ֻחְּברּו . . . ְוַעל ַּכיֹוֵצא ְּב'רּוַח ַהֹקֶדׁש' ַהֶזה 

ָאַמר ָדִוד "רּוַח ה׳ ִדֶּבר ִּבי ּוִמָלתֹו ַעל ְלׁשֹוִני" - ְרצֹונֹו 

לֹוַמר, ֶׁשִהיא ֱהִביַאְתהּו ְלַדֵּבר ְּבֵאלּו ַהְדָבִרים.

3
TEXT 4

6
TEXT 5
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The person feels as if something has come upon 
them, and as if they have received a new power that 
drives them to speak. They speak words of wisdom, 
or compose hymns, or exhort their fellows with 
useful advice, or discourse on matters of communal 
leadership or theology; all this while they are awake 
and in the full possession of their senses. Such 
a person is said to speak by ru’ach hakodesh.

It was through this kind of Divine inspiration 
that David composed the Psalms, and Solomon 
composed the books of Proverbs, Ecclesiastes, and 
the Song of Songs; also Daniel, Job, Chronicles, 
and the rest of the “Writings” were written in this 
manner. . . . In reference to such ru’ach hakodesh, 
David says, “The spirit of G-d spoke in me, and His 
word is on my tongue” (II Samuel 23:2); i.e., the 
spirit of G-d caused him to speak these words.

RABBI MOSHE 
BEN MAIMON 
(MAIMONIDES, RAMBAM) 
1135–1204

Halachist, philosopher, 
author, and physician. 
Maimonides was born 
in Córdoba, Spain. After 
the conquest of Córdoba 
by the Almohads, he fled 
Spain and eventually 
settled in Cairo, Egypt. 
There, he became the 
leader of the Jewish 
community and served 
as court physician to 
the vizier of Egypt. 
He is most noted for 
authoring the Mishneh 
Torah, an encyclopedic 
arrangement of 
Jewish law; and for his 
philosophical work, 
Guide for the Perplexed. 
His rulings on Jewish 
law are integral to 
the formation of 
Halachic consensus.

A PROPHET

Shoshanna Brombacher, India 
ink on colored paper, 2003.
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IV. THE DIVINE AND THE HUMAN IN TORAH

If the Written Torah is the product of Divine revelation, what is the nature 
of the Oral Torah? Are the teachings of the Oral Torah also of Divine 
origin, given to Moses at Mount Sinai and transmitted from teacher to 
disciple, or are they the product of human minds, the innovations of 
many generations of Torah scholars? The Torah itself seems to contain 
mixed messages on this question.

The Sinaitic Origin of Torah
Jerusalem Talmud, Pe’ah 2:4

 ִמְקָרא, ִמְׁשָנה, ַּתְלמּוד ְוַאָגָדה, 

ֲאִפלּו ָמה ֶׁשַּתְלִמיד ָוִתיק ָעִתיד ְלַחֵדׁש, 

ְּכָבר ֶנֱאַמר ְלֹמֶׁשה ְּבִסיַני.

Scripture, Mishnah, Talmud, and Agadah, 
even what a proficient student is destined to 
innovate, were already said to Moses at Sinai.

JERUSALEM TALMUD

A commentary to the 
Mishnah, compiled 
during the 4th and 5th 
centuries. The Jerusalem 
Talmud predates its 
Babylonian counterpart 
by 100 years and is 
written in both Hebrew 
and Aramaic. While the 
Babylonian Talmud is 
the most authoritative 
source for Jewish law, 
the Jerusalem Talmud 
remains an invaluable 
source for the spiritual, 
intellectual, ethical, 
historical, and legal 
traditions of Judaism.

3
TEXT 6

v
Explore the development 
of the written and oral 
Torah with Rabbi Chaim 
Block: The Written and 
Oral Torah, Explained  
myjli.com/booksmart

Woodcut depiction of the 
giving of the Torah in a 1775 
book of Jewish customs by 

Shimon Levy Ginsburg, printed 
by Gerard Johann Janson in 

the printing house of Israel 
Mondovi in Amsterdam. (Gross 

Family Collection, Tel Aviv)
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The Torah Is Not in Heaven
Talmud, Bava Metzi’a 59a–b

ְּבאֹותֹו ַהיֹום ֵהִׁשיב ַרִּבי ֱאִליֶעֶזר ָּכל ְּתׁשּובֹות ֶׁשָּבעֹוָלם 

ְוֹלא ִקְּבלּו ֵהיֶמנּו. ָאַמר ָלֶהם: . . . ״ִאם ֲהָלָכה ְּכמֹוִתי, 

ַאַמת ַהַמִים יֹוִכיחּו!״ ָחְזרּו ַאַמת ַהַמִים ַלֲאחֹוֵריֶהם. 

ָאְמרּו לֹו: ״ֵאין ְמִביִאין ְרָאָיה ֵמַאַמת ַהַמִים״.

ָחַזר ְוָאַמר ָלֶהם: ״ִאם ֲהָלָכה ְּכמֹוִתי, ָּכְתֵלי ֵּבית ַהִמְדָרׁש 

יֹוִכיחּו!״ ִהטּו ָּכְתֵלי ֵּבית ַהִמְדָרׁש ִלֹּפל. ָגַער ָּבֶהם ַרִּבי ְיהֹוֻׁשַע, 

ָאַמר ָלֶהם: ״ִאם ַּתְלִמיֵדי ֲחָכִמים ְמַנְצִחים ֶזה ֶאת ֶזה ַּבֲהָלָכה, 

ַאֶּתם ָמה ִטיְבֶכם?״ ֹלא ָנְפלּו ִמְּפֵני ְּכבֹודֹו ֶׁשל ַרִּבי ְיהֹוֻׁשַע, 

ְוֹלא ָזְקפּו ִמְּפֵני ְּכבֹודֹו ֶׁשל ַרִּבי ֱאִליֶעֶזר, ַוֲעַדִין ָמִטין ְועֹוְמִדין.

ָחַזר ְוָאַמר ָלֶהם: ״ִאם ֲהָלָכה ְּכמֹוִתי, ִמן ַהָׁשַמִים 

יֹוִכיחּו!״ ָיָצאת ַּבת קֹול ְוָאְמָרה: ״ָמה ָלֶכם ֵאֶצל 

ַרִּבי ֱאִליֶעֶזר, ֶׁשֲהָלָכה ְּכמֹותֹו ְּבָכל ָמקֹום!״

 ָעַמד ַרִּבי ְיהֹוֻׁשַע ַעל ַרְגָליו ְוָאַמר: 

״ֹלא ַּבָׁשַמִים ִהיא!״ )ְדָבִרים ל, יב(.

ַמאי ״ֹלא ַּבָׁשַמִים ִהיא״? ָאַמר ַרִּבי ִיְרְמָיה: ֶׁשְּכָבר ִנְּתָנה 

ּתֹוָרה ֵמַהר ִסיַני, ֵאין ָאנּו ַמְׁשִגיִחין ְּבַבת קֹול. ֶׁשְּכַבר ָּכַתְבָּת 

ְּבַהר ִסיַני ַּבּתֹוָרה, ״ַאֲחֵרי ַרִּבים ְלַהטֹות״ )ְׁשמֹות כג, ב(.

On that day, Rabbi Eliezer brought them all 
sorts of proofs, but they were rejected. So he 
said to them, . . . “If the law is as I say, this water 
channel will prove it.” The water channel began 

3
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flowing backward. Said they to him, “One does 
not cite Halachic proof from a water channel.”

Rabbi Eliezer then said to them, “If the law is as I 
say, the walls of the study hall will prove it.” The 
walls of the study hall leaned in and began to fall. 
Rabbi Yehoshua scolded the walls: “If Torah scholars 
are contending with each other in matters of Torah 
law, what is the nature of your involvement?” 
The walls did not fall, out of deference to Rabbi 
Yehoshua, and neither did they straighten, out of 
deference to Rabbi Eliezer; they still remain leaning.

Rabbi Eliezer then said to them, “If the law 
is as I say, let it be proven from Heaven!” 
There then issued a Heavenly voice, which 
proclaimed: “What do you want of Rabbi 
Eliezer—the law is as he says. . . .”

Rabbi Yehoshua stood on his feet and 
said: “[The Torah] is not in heaven!” 
(Deuteronomy 30:12).

What is the meaning of the statement, “It is 
not in heaven”? Said Rabbi Yirmiyah: “As the 
Torah has already been given at Mount Sinai, 
we take no notice of Heavenly voices. For You, 
G-d, have already written in the Torah at Mount 
Sinai, ‘Follow the majority’” (exoDuS 23:2).
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Prophets vs. Sages
Maimonides, Introduction to the Mishnah

ֶאֶלף ְנִביִאים, ֻּכָלם ְּכֵאִלָיהּו ֶוֱאִליָׁשע, ִיְהיּו סֹוְבִרים ְסָבָרא 

ַאַחת, ְוֶאֶלף ֲחָכִמים ְוָחָכם סֹוְבִרים ֵהֶפְך ַהְסָבָרא ַהִהיא, 

״ַאֲחֵרי ַרִּבים ְלַהטֹות״, ַוֲהָלָכה ְּכִדְבֵרי ָהֶאֶלף ֲחָכִמים 

ְוָחָכם . . . ְוֵכן ִאם ָיִעיד ַהָנִביא ֶׁשַהָקדֹוׁש ָּברּוְך הּוא 

ָאַמר ֵאָליו ֶׁשַהִדין ְּבִמְצָוה ְּפלֹוִנית ָּכְך, ְוִכי ְסָבַרת ְּפלֹוִני 

ִהיא ֱאֶמת . . . הּוא ְנִביא ֶׁשֶקר . . . ְּכמֹו ֶׁשֶנֱאַמר: ״ֹלא 

ַּבָׁשַמִים ִהיא״. ְוֹלא ִהְרָׁשנּו ַהָקדֹוׁש ָּברּוְך הּוא ִלְלֹמד ִמן 

ַהְנִביִאים, ֶאָלא ִמן ַהֲחָכִמים, ַאְנֵׁשי ַהְסָברֹות ְוַהֵדעֹות.

If one thousand prophets, all on the level of Elijah 
and Elisha, have one opinion on a matter of Torah 
law, and one thousand and one sages have an 
opposite opinion, we must “follow the majority,” 
and the ruling is according to the opinion of the 
sages. . . . Similarly, if a prophet testifies that 
G-d has revealed to him that the law regarding 
this commandment is such and such, or that the 
opinion of a certain sage is the correct one, . . . 
he is a false prophet, . . . as it is written, “It is not 
in heaven.” G-d has not permitted us to learn 
Torah law from prophets, but from sages basing 
themselves on logical arguments and opinions.

4
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Moses Meets Rabbi Akiva
Talmud, Menachot 29b

ְּבָׁשָעה ֶׁשָעָלה ֹמֶׁשה ַלָמרֹום, ְמָצאֹו ְלַהָקדֹוׁש 

ָּברּוְך הּוא ֶׁשיֹוֵׁשב ְוקֹוֵׁשר ְּכָתִרים ְלאֹוִתיֹות. ָאַמר 

ְלָפָניו: ״ִרּבֹונֹו ֶׁשל עֹוָלם, ִמי ְמַעֵּכב ַעל ָיְדָך?״

ָאַמר לֹו: ״ָאָדם ֶאָחד ֵיׁש ֶׁשָעִתיד ִלְהיֹות ְּבסֹוף 

ַּכָמה דֹורֹות, ַוֲעִקיָבא ֶּבן יֹוֵסף ְׁשמֹו, ֶׁשָעִתיד ִלְדֹרׁש 

ַעל ָּכל קֹוץ ָוקֹוץ ִּתיִלין ִּתיִלין ֶׁשל ֲהָלכֹות״.

ָאַמר ְלָפָניו: ״ִרּבֹונֹו ֶׁשל עֹוָלם, ַהְרֵאהּו ִלי״ . . .

ָהַלְך ְוָיַׁשב ְּבסֹוף ְׁשמֹוָנה ׁשּורֹות, ְוֹלא ָהָיה יֹוֵדַע 

ָמה ֵהן אֹוְמִרים. ָּתַׁשׁש ֹּכחֹו. ֵּכיָון ֶׁשִהִגיַע ְלָדָבר 

ֶאָחד, ָאְמרּו לֹו ַּתְלִמיָדיו: ״ַרִּבי, ִמַנִין ְלָך?״

ָאַמר ָלֶהן: ״ֲהָלָכה ְלֹמֶׁשה ִמִסיַני״. ִנְתַיְׁשָבה ַדְעּתֹו.

When Moses ascended on high, he found 
G-d attaching coronets to the letters of the 
Torah. Said Moses to G-d: “Master of the 
world! Why have You need for these?”

Said G-d to him: “There will be a man some 
generations hence, whose name is Akiva the son 
of Joseph, and he will expound mounds upon 
mounds of laws from each and every tittle.”

Said Moses: “Master of the world, 
show him to me.” . . .

3
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Moses was sitting behind eight rows [of 
Rabbi Akiva’s disciples], but he did not 
understand what they were saying, and he 
became despondent. Until they reached one 
teaching, and Rabbi Akiva’s disciples said to 
him, “Master, from where do you know this?”

Said Rabbi Akiva to them, “It is the law given to 
Moses at Sinai.” And Moses’s mind was eased.

Textual illustration in the Ashkenazi Haggadah 
depicting Rabbi Akiva discussing the 
story of Passover together with four other 
sages. Produced in Germany, c. 1460, this 
beautiful manuscript, decorated by Yoel ben 
Shimon Feibush, contains many miniatures 
and marginal drawings to accompany the 
Haggadah’s text. (British Library, London)
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V. A LIVING ORGANISM

One approach to resolving the paradox of Divine revelation and human 
innovation in Torah is with an analogy from the field of biology. A single 
cell, encoding everything that it will become, develops within the womb 
into a living organism. Similarly, the human mind is the “womb” in which 
the Divine truths communicated at Sinai gestate and develop into the 
life-wisdom and guidance of Torah.

In this section, we also answer the question (posed earlier in Section 
II) as to why Torah consists of both written and oral components. The 
Torah is a partnership of Divine revelation and human intellectual toil—
a partnership that finds expression in the differences between the writ-
ten and oral forms of Torah and the relationship between them.

The Torah as a Living Organism

(A) (B)

F
FIGURE 1.5
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The Baker and the Weaver
Midrash, Tana Devei Eliyahu, Eliyahu Zuta 2

ַּפַעם ַאַחת ָהִייִתי ְמַהֵלְך ַּבֶדֶרְך, ְמָצַאִני ָאָדם ֶאָחד . . . 

ְוָהָיה ּבֹו ִמְקָרא ְוֹלא ָהָיה ּבֹו ִמְׁשָנה, ְוָאַמר ִלי: ״ַרִּבי, ִמְקָרא 

ִנַּתן ָלנּו ֵמַהר ִסיַני, ִמְׁשָנה ֹלא ִנַּתן ָלנּו ֵמַהר ִסיַני״. 

ְוָאַמְרִּתי לֹו: ״ְּבִני, ִמְקָרא ּוִמְׁשָנה ְׁשֵניֶהם ִמִּפי ַהְגבּוָרה 

ֶנֶאְמרּו. ּוָמה ֵּבין ִמְקָרא ְלִמְׁשָנה? ֶאָלא ָמְׁשלּו ָמָׁשל:

ְלָמה ַהָדָבר דֹוֶמה? ְלֶמֶלְך ָּבָׂשר ָוָדם ֶׁשָהָיה לֹו ְׁשֵני 

ֲעָבִדים, ְוָהָיה אֹוֲהָבן ַאֲהָבה ְגדֹוָלה. ְוָנַתן ְלֶזה ַקב ִחִטין, 

ְוָלֶזה ַקב ִחִטין, ּוְלָכל ֶאָחד ֵמֶהן ָנַתן ַגם ֵּכן ֲאגּוָדה ֶׁשל 

ִּפְׁשָּתן. ַהִּפֵקַח ֶׁשָּבֶהן ָנַטל ֶאת ַהִּפְׁשָּתן ְוָאַרג ַמָּפה ָיָפה, 

ְוָנַטל ֶאת ַהִחִטין ַוֲעָׂשָאן ֹסֶלת, ּוְבָרָרּה ְוָטֲחָנּה ְוָלָׁשּה 

ְוַאָפָאּה, ְוִסְדָרּה ַעל ַהֻׁשְלָחן ּוָפַרס ָעֶליָה ַמָּפה ָיָפה, ְוִהִניחֹו 

ַעד ֶׁשָּבא ַהֶמֶלְך. ְוַהִטֵּפׁש ֶׁשָּבֶהן ֹלא ָעָׂשה ְּכלּום.

ְלָיִמים, ָּבא ַהֶמֶלְך ְלתֹוְך ֵּביתֹו ְוָאַמר ָלֶהם ִלְׁשֵני ֲעָבָדיו: 

׳ָּבַני, ָהִביאּו ִלי ָמה ֶׁשָנַתִּתי ָלֶכם׳. ֶאָחד ֵמֶהן הֹוִציא 

ֶאת ַהַּפת ֶׁשל ֹסֶלת ַעל ַהֻׁשְלָחן ּוַמָּפה ַהָיָפה ְּפרּוָסה 

ָעָליו, ְוֶאָחד ֵמֶהן הֹוִציא ֶאת ַהִחִטין ְּבֻקָּפה ַוֲאֻגָדה 

ֶׁשל ִּפְׁשָּתן ֲעֵליֶהם . . . ֵאיֶזה ֵמֶהן ָחִביב יֹוֵתר?

ְּכֶׁשָנַתן ַהָקדֹוׁש ָּברּוְך הּוא ֶאת ַהּתֹוָרה ְלִיְׂשָרֵאל 

ֹלא ְנָתָנּה ָלֶהם ֶאָלא ְּכִחִטין ְלהֹוִציא ֵמֶהן 

ֹסֶלת, ּוְכִפְׁשָּתן ֶלֱאֹרג ֵמֶהן ֶּבֶגד . . . ״

I was once traveling on the road when a person 
encountered me. . . . This person had Scripture, 

TANA DEVEI ELIYAHU

A Midrashic work, 
sometimes referred to as 
Seder Eliyahu. Midrash 
is the designation of 
a particular genre of 
rabbinic literature usually 
forming a running 
commentary on specific 
books of the Bible. 
This work deals with 
the Divine precepts, 
their rationales, and the 
importance of knowledge 
of Torah, prayer, and 
repentance. The work is 
divided into 2 sections 
(sedarim): Eliyahu 
Rabah and Eliyahu Zuta.
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but he did not have Mishnah. He said to me, 
“Master, Scripture was given to us at Mount 
Sinai; Mishnah was not given to us at Mount 
Sinai.” I said to him, “My son, both Scripture 
and Mishnah issued from the mouth of the 
Almighty. What is the difference between them? 
The following parable was said to explain this:

“There was a king who had two beloved servants. 
He gave a measure of wheat to one of them, and 
a measure of wheat to the other. He also gave 
each a bundle of flax. The wise one among them 
took the flax and wove a beautiful cloth out of it; 
he took the wheat and made fine flour from it, 
sifting it, milling it, kneading it, and baking it. He 
arranged it on a table and spread the beautiful 
cloth over it, setting it aside for when the king 
would come. The foolish servant did nothing.

“Then the king arrived in his palace and said to his 
two servants: ‘My children, present to me what I have 
gifted you.’ The first one brought out the bread made 
of fine flour on a table with a beautiful cloth spread 
over it; the other brought out the wheat in a box 
with the bundle of flax on top of it. . . . Now, which 
of the servants is more precious [to the king] . . . ?

“When the Almighty gave the Torah to the people of 
Israel, He gave it as wheat from which to make fine 
flour, and as flax from which to weave a cloth. . . .”
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Wording vs. Understanding
The Rebbe, Rabbi Menachem Mendel Schneerson,  
Likutei Sichot 29, p. 176

ְּבתֹוָרה ֶׁשִּבְכָתב ַמאְכט ֶמען ִּבְרַּכת ַהּתֹוָרה ִּבְקִריָאָתּה, ֶווען 

ֲאִפלּו ֹלא ָיַדע ַמאי ָקָאַמר. ְּבִלמּוד ּתֹוָרה ֶׁשְּבַעל ֶּפה ָאֶּבער, 

ִאיז אֹויּב ֹלא ָיַדע ַמאי ָקָאַמר, ֶקען ֶמען ֵקיין ִּבְרַּכת ַהּתֹוָרה 

ִניט ַמאְכן. ִלמּוָדּה ִאיז ַפאְרּבּוְנְדן ִמיט ֲהָבַנת ָהָאָדם.

With the Written Torah, a person says the 
blessing on the Torah when they read it, even 
if they don’t understand what they are saying. 
With the Oral Torah, however, a person cannot 
say the blessing unless they understand what 
they are saying. For as regards the Oral Torah, 
“learning” entails human understanding.

RABBI MENACHEM 
MENDEL SCHNEERSON 
1902–1994

The towering Jewish 
leader of the 20th 
century, known as “the 
Lubavitcher Rebbe,” or 
simply as “the Rebbe.” 
Born in southern 
Ukraine, the Rebbe 
escaped Nazi-occupied 
Europe, arriving in 
the U.S. in June 1941. 
The Rebbe inspired 
and guided the revival 
of traditional Judaism 
after the European 
devastation, impacting 
virtually every Jewish 
community the world 
over. The Rebbe often 
emphasized that the 
performance of just 
one additional good 
deed could usher in 
the era of Mashiach. 
The Rebbe’s scholarly 
talks and writings have 
been printed in more 
than 200 volumes.
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A scene from the Darmstadt
Haggadah, a fifteenth-century

manuscript, elaborately 
decorated by

Israel ben Meir Heidelberg.
Its most lavish pages show

remarkable scenes of
men and women passing
open books and studying

together, emphasizing
the communal sharing of

knowledge and Jewish
unity. (Darmstadt University
and State Library, Germany)



BOOK SMART22

VI. THE MANY FACES OF TORAH

The twenty-four books of the Written Torah include every subject 
and style of learning: law and ethics, history and biography, poetry 
and philosophy, cosmology and psychology. These expand into the 
various “genres” that developed in the Oral Torah—Halachah, Agadah, 
Kabbalah, Musar, and so on—empowering us to discover the area of 
Torah that most resonates with us.

Indeed, the Written Torah is the “source code” for the whole of the 
Oral Torah. As the examples in this section illustrate—and as we will 
repeatedly discover in the next five lessons—every teaching of the Oral 
Torah can be traced back to a source text in the Written Torah.

The Perpetual Voice
Rabbi Yeshayahu Halevi Horowitz,  
Shenei Luchot Haberit, 1:25a–b

ְוִעְנָין ״נֹוֵתן ַהּתֹוָרה״, ֶּבֱאֶמת ה' ִיְתָּבַרְך ְּכָבר ְנָתָנּה, ֲאָבל 

ֲעַדִין נֹוֵתן ַהּתֹוָרה ְוֹלא ִיְפֹסק. ְוָדָבר ֶזה ָצִריְך ֵּבאּור ָרָחב.

ַהָּפסּוק אֹוֵמר: )ְדָבִרים ה, יט( ״ֶאת ַהְדָבִרים ָהֵאֶלה 

ִדֶּבר ה' ֶאל ָּכל ְקַהְלֶכם ָּבָהר . . . קֹול ָגדֹול ְוֹלא ָיָסף״. 

ֵּפֵרׁש ַרִׁש"י: ״ְוֹלא ָיָסף, ְמַתְרְגִמיָנן "ְוֹלא ְפַסק", ִּכי 

קֹולֹו ָחָזק ְוַקָים ְלעֹוָלם. ָדָבר ַאֵחר: ְוֹלא ָיָסף, ֹלא 

הֹוִסיף ְלֵהָראֹות ְּבאֹותֹו ֻּפְמִּבי״ ַעד ָּכאן ְלׁשֹונֹו.

ֵיׁש ְּבֶזה ָהִעְנָין סֹוד ָּכמּוס, ְוַהְׁשֵני ֵּפרּוִׁשים ֻּכָלם ֵהם 

ֱאֶמת. ִעְנָין "ֹלא ָיָסף" - ֹלא הֹוִסיף, הּוא ִמְצֹות ְדַרָּבָנן 

ַוֲחבּוָרָתן ֵהן ּוְסָיֵגיֶהן ֲעַדִין ֹלא ִנְצַטוּו ִמִּפי ַהְגבּוָרה. ְוִעְנָין 

"ֹלא ְפַסק" ֵּפרּוׁש ֶׁשַאף ֶזה ֹלא ָּפַסק ֵמַהקֹול ַההּוא, ִּכי 

RABBI YESHAYAHU 
HALEVI HOROWITZ  
(SHALAH) 
1565–1630

Kabbalist and author. 
Rabbi Horowitz was 
born in Prague and 
served as rabbi in several 
prominent Jewish 
communities, including 
Frankfurt am Main and 
his native Prague. After 
the passing of his wife 
in 1620, he moved to 
Israel. In Tiberias, he 
completed his Shenei 
Luchot Haberit, an 
encyclopedic compilation 
of kabbalistic ideas. He 
is buried in Tiberias, 
next to Maimonides.
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ָהָיה ָּכלּול ַּבקֹול ַההּוא ְּבֹכַח, ֲאָבל ַלֹּכל ְזַמן ָוֵעת, ֹלא ִהִגיַע 

ֲעַדִין ֵעת ֶׁשֵיֵצא ִמֹּכַח ֶאל ַהֹּפַעל, ִּכי ָהָיה ַהָדָבר ָּתלּוי ְלִפי 

ִהְתעֹוְררּות ַהַּתְחּתֹוִנים ּוְלִפי ַמהּוָתם ְוֵאיכּוָתם, ּוְלִפי 

ַמְדֵרגֹות ְנָׁשמֹות ֶׁשְּבָכל דֹור ָודֹור, ְוָאז הֹוִסיפּו ַהֲחָכִמים 

ְלִהְתעֹוֵרר ַהֹּכַח ָהֶעְליֹון ְוָיָצא ַלֹּפַעל ִּבְזַמנֹו ּוְבִעּתֹו, ֹלא ַחס 

ְוָׁשלֹום ֶׁשִחְדׁשּו ֲחָכִמים ִמַדְעָּתם, ַרק ִּכְונּו ַדַעת ֶעְליֹון.

[In the blessing recited before studying Torah, 
we say, “Blessed are you, G-d,] Who gives the 
Torah.” In truth, G-d has already given us the Torah 
[at Mount Sinai]; yet He still “gives the Torah,” 
perpetually. This matter requires some elaboration.

The Torah says (Deuteronomy 5:19): “These 
words G-d spoke to your entire assembly at the 
mountain . . . a great voice that did not cease.” Rashi 
explains the meaning of the words “did not cease” 
(velo yasaf) in accordance with the translation by 
Unkelos—“it did not stop,” for it is a powerful voice 
that endures forever. Rashi also offers a second 
interpretation of the words “velo yasaf ”—”it 
did not anymore,” i.e., that G-d did not again 
speak so openly and publicly as He did at Sinai.

There is a profound significance in these two 
interpretations, as they are simultaneously true. 
The Divine voice spoke the Torah at Sinai and 
“did not anymore,” as all the subsequent laws 
and edicts instituted by the sages throughout the 

v
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generations were not explicitly commanded by G-d 
at the time. At the same time, “it did not cease,” for 
everything was included, in potential form, within 
that voice. It is only that “for everything there is a 
time and season” (eccleSIaSteS 3:1), and the 
time had not yet come for that potential to emerge 
into actuality, as that depends on the initiative 
of those down here below, in accordance with 
their nature and their abilities, and in accordance 
with the qualities of the souls of each generation. 
The sages of each generation were then roused 
to actualize from that potential in accordance 
with the time and season. Thus, the sages did 
not invent anything from their own minds, G-d 
forbid, but rather actualized the Divine intent.

The Mitzvah of Shabbat
Exodus 20:8–10

ָזכֹור ֶאת יֹום ַהַשָּׁבת ְלַקְדׁשֹו, ֵשֶׁשׁת ָיִמים ַּתֲעֹבד ְוָעִשׂיָת 

ָּכל ְמַלאְכֶּתָך, ְויֹום ַהְשִׁביִעי ַשָּׁבת ַלה׳ ֱאֹלֶקיָך.

Remember the Shabbat day to sanctify it.  
Six days you shall labor and do all your work. 
And the seventh day is a rest-day unto G-d.

1
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The Resting Mind
Mechilta, Exodus 20:9

 "ֵׁשֶׁשת ָיִמים ַּתֲעבֹד": 

 ְוִכי ֶאְפָׁשר לֹו ָלָאָדם ַלֲעׂשֹות ְמַלאְכּתֹו ְּבֵׁשֶׁשת ָיִמים? 

ֶאָלא ְׁשבֹות ְּכִאלּו ְמַלאְכְּתָך ֲעׂשּוָיה . . . 

ְׁשבֹות ִמַמְחֶׁשֶבת ֲעבֹוָדה.

“Six days you shall labor [and do all your work]”: 
Is it possible for a person to do all their work 
in six days? But [the meaning of this verse is:] 
Rest [on Shabbat] as if all your work is done. 
. . . Rest from even thinking about work.

The Two Paths
Deuteronomy 30:15–19

ְרֵאה ָנַתִּתי ְלָפֶניָך ַהיֹום ֶאת ַהַחִיים ְוֶאת 

ַהטֹוב, ְוֶאת ַהָמֶות ְוֶאת ָהָרע . . .

 ַהַחִיים ְוַהָמֶות ָנַתִּתי ְלָפֶניָך, ַהְּבָרָכה ְוַהְקָלָלה, 

ּוָבַחְרָּת ַּבַחִיים.

See, I have set before you this day,  
life and good, and death and evil. . . .

Life and death I have set before you,  
blessing and curse; and you shall choose life.

MECHILTA

A Halachic Midrash 
to Exodus. Midrash 
is the designation of 
a particular genre of 
rabbinic literature usually 
forming a running 
commentary on specific 
books of the Bible. 
The name Mechilta 
means “rule” and was 
given to this Midrash 
because its comments 
and explanations are 
based on fixed rules of 
exegesis. This work is 
often attributed to Rabbi 
Yishmael ben Elisha, a 
contemporary of Rabbi 
Akiva, though there are 
some references to later 
sages in this work.

3
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The Basis of Morality
Maimonides, Mishneh Torah, Laws of Repentance 5:1–4

ְרׁשּות ְלָכל ָאָדם ְנתּוָנה, ִאם ָרָצה ְלַהטֹות ַעְצמֹו ְלֶדֶרְך 

טֹוָבה ְוִלְהיֹות ַצִדיק, ָהְרׁשּות ְּבָידֹו, ְוִאם ָרָצה ְלַהטֹות 

ַעְצמֹו ְלֶדֶרְך ָרָעה ְוִלְהיֹות ָרָׁשע, ָהְרׁשּות ְּבָידֹו . . .

ְוָדָבר ֶזה ִעָקר ָגדֹול הּוא, ְוהּוא ַעמּוד ַהּתֹוָרה ְוַהִמְצָוה, 

ֶׁשֶנֱאַמר: ״ְרֵאה ָנַתִּתי ְלָפֶניָך ַהיֹום ֶאת ַהַחִיים״ . . . ִאלּו 

ָהֵקל ָהָיה גֹוֵזר ַעל ָהָאָדם ִלְהיֹות ַצִדיק אֹו ָרָׁשע, אֹו 

ִאלּו ָהָיה ָׁשם ָדָבר ֶׁשמֹוֵׁשְך ֶאת ָהָאָדם ְּבִעַקר ּתֹוַלְדּתֹו 

ְלֶדֶרְך ִמן ַהְדָרִכים, אֹו ְלַמָדע ִמן ַהַמָדעֹות, אֹו ְלֵדָעה ִמן 

ַהֵדעֹות, אֹו ְלַמֲעֶׂשה ִמן ַהַמֲעִׂשים . . . ֵהיַאְך ָהָיה ְמַצֶוה 

ָלנּו ַעל ְיֵדי ַהְנִביִאים: ֲעֵׂשה ָּכְך ְוַאל ַּתֲעֶׂשה ָּכְך . . . ? 

ּוָמה ָמקֹום ָהָיה ְלָכל ַהּתֹוָרה ֻּכָלּה? ּוְבֵאי ֶזה ִדין ְוֵאיֶזה 

ִמְׁשָּפט ִנְפַרע ִמן ָהָרָׁשע אֹו ְמַׁשֵלם ָׂשָכר ַלַצִדיק . . . ?

Freedom of choice has been granted to every 
person. If a person wants to turn to the path 
of good and be righteous, the choice is theirs; 
and if a person wants to turn to the path of 
evil and be wicked, the choice is theirs. . . .

This truth is a fundamental principle and a 
pillar of the Torah and its commandments. As 
it is written, “See, I have set before you this day, 
life [and good, and death and evil]. . . .” Were 
G-d to decree that a person should be righteous 
or wicked, or if there were to exist something 

7
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in the very essence of a person’s nature that 
would compel them toward a particular path, a 
particular conviction, a particular character trait, 
or a particular deed, . . . how could G-d command 
us through the prophets “do this” and “do not 
do this”. . . ? What place would the entire Torah 
have? And by what measure of justice would G-d 
punish the wicked and reward the righteous . . . ?

The Divine Attributes
I Chronicles 29:11

ְלָך ה׳ ַהְגֻדָלה ְוַהְגבּוָרה ְוַהִּתְפֶאֶרת ְוַהֵנַצח ְוַההֹוד, 

ִּכי ֹכל ַּבָשַׁמִים ּוָבָאֶרץ ְלָך ה׳ ַהַמְמָלָכה . . .

To You, G-d, is greatness, and power, and beauty,  
and victory, and splendor, as all that is in heaven 
and earth; to You, G-d, is kingship. . . .

CHRONICLES

Biblical book. The book 
of Chronicles (Divrei 
Hayamim), commonly 
divided into two parts, 
is the concluding 
book of the Writings 
(Ketuvim) section of 
the Tanach. Chronicles 
contains a genealogical 
list from Creation until 
the establishment of 
the first Kingdom of 
Israel, and then it briefly 
surveys the history of 
the Davidic dynasty 
until the destruction of 
the First Temple. The 
book was written by 
Ezra the Scribe in the 
fourth century BCE. The 
book has been artificially 
divided into I Chronicles 
and II Chronicles, but it 
is essentially one book.

1
TEXT 17

Initial word panel to 
Maimonides’s Mishneh Torah, 

Laws of Teshuvah, in an 
elaborate manuscript copied 

in Spain and decorated in 
Spain and Italy, c. 1400. 

(U.S. Library of Congress, 
Washington, D.C.)
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KEY POINTS

1 Two Meanings of Torah. The term “Torah” has two 
primary meanings. In its more specific sense, it refers to 
the Five Books of Moses (the “Chumash”) inscribed in 
the Torah scroll. In the broader sense of the term, “the 
Torah” is the entire body of Jewish teaching, consisting of 
numerous “genres”—Bible, Midrash, Talmud, Halachah 
(Torah law), Musar (ethics and self-improvement), 
Chakirah (philosophy), Kabbalah, etc.—composed 
by many thousands of authors over a period of more 
than 3,300 years. The two “Torahs” are two faces of 
the same coin, two articulations of the same truths.

2 The Written Torah and the Oral Torah. The Torah comes 
in two forms: written and oral. Jewish tradition insists 
that the “Written Torah” be treated as an inviolable 
text—every word and letter is significant and must be 
meticulously preserved. In contrast, the “Oral Torah” 
must be preserved as an ongoing oral communication 
from teacher to disciple; for many centuries, it was 
even forbidden that it be officially transcribed. 
This duality is integral to the nature of Torah.
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3 The Jewish Bible. The twenty-four books of the 
Written Torah (also known as “the Jewish Bible”) are 
divided into three categories—”Torah,” “Prophets,” 
and “Writings”—representing three different 
levels of Divine revelation. All 613 mitzvot (Divine 
commandments) are in the “Torah” section, while the 
books in the “Prophets” and “Writings” sections are 
the source for many of the historical, philosophical, 
moral, and inspirational teachings of the Torah.

4 The Divine and the Human in Torah. G-d desired 
that the Torah should embody a partnership between 
Him and us. The Torah therefore incorporates both 
Divine and human elements, involving a collaboration 
of Divine revelation and human intellectual toil. In 
the Written Torah, the Divine side of the partnership 
dominates, and is expressed in the precise wording of 
the text. In the Oral Torah, the human contribution 
is more pronounced, and finds expression in our 
analysis, exposition, and application of its content.

5 The Source Code. The letters and words of the Written 
Torah are the “source code” for the entire body of 
Jewish teaching. Thus, every subject, teaching, or law 
in the Oral Torah has its source in the Written Torah.
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Selected Readings from Tanach

The Beginning
G E N E S I S  1 : 1 – 5 

ַמִים ְוֵאת ָהָאֶרץ. ָרא ֱאֹלִקים ֵאת ַהָשּׁ ית ָבּ ֵראִשׁ ְבּ

ֵני ְתהֹום  ְך ַעל ְפּ ְוָהָאֶרץ ָהְיָתה תֹהּו ָובֹהּו ְוחֶֹשׁ
ִים. ֵני ַהָמּ ְורּוַח ֱאֹלִקים  ְמַרֶחֶפת ַעל ְפּ

ַויֹּאֶמר ֱאֹלִקים ְיִהי אֹור ַוְיִהי אֹור.

ל  ְבֵדּ י טֹוב ַוַיּ ַוַיְּרא ֱאֹלִקים ֶאת ָהאֹור ִכּ
ְך. ין ָהאֹור ּוֵבין ַהחֶֹשׁ ֱאֹלִקים ֵבּ

ְך ָקָרא ָלְיָלה  ַוִיְּקָרא ֱאֹלִקים ָלאֹור יֹום ְוַלחֶֹשׁ
ַוְיִהי ֶעֶרב ַוְיִהי בֶֹקר יֹום ֶאָחד.

In the beginning G-d created the heavens and the earth.

And the world was desolate and void, and darkness on the 
face of the deep; and the spirit of G-d hovered upon the face 
of the water.

And G-d said, “There shall be light!” And there was light.

G-d saw the light that it is good; and G-d separated between 
the light and the darkness.

And G-d called the light “day,” and the darkness he called 
“night”; and it was evening and it was morning, one day.

Good and Evil

Bereshit Rabah, 2:5

Said Rabbi Avahu: In the beginning of 

Creation, G‑d beheld the deeds of the 

righteous and the deeds of the wicked. 

. . . “And the world was desolate and 

void”—these are the deeds of the 

wicked. “There shall be light”—these 

are the deeds of the righteous. But I 

still do not know which of these G‑d 

desires. When it says, “G‑d saw the 

light, that it is good,” I know that G‑d 

desires the deeds of the righteous, 

and does not desire the deeds of the 

wicked.

Tanya, Chapter 29

In truth, evil has no actual substance 

at all. This is why evil is compared 

to darkness, which has no actual 

substance, and therefore is 

automatically banished in the presence 

of light. So, too, the forces of evil, 

although they seem to possess much 

vitality, . . . are automatically nullified in 

the presence of holiness, as physical 

darkness is nullified in the presence of 

physical light. 

Also see: Lesson 5, Texts 5, 6, 7, 8, and 9; 
Lesson 6, Text 5.
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The Creation of the Human Being
G E N E S I S  1 : 2 6 – 2 8 ;  2 : 7– 1 5

ְדמּוֵתנּו. ְוִיְרּדּו ִבְדַגת ַהָיּם  ַצְלֵמנּו ִכּ ה ָאָדם ְבּ ַויֹּאֶמר ֱאֹלִקים: ״ַנֲעֶשׂ
ֵהָמה ּוְבָכל ָהָאֶרץ ּוְבָכל ָהֶרֶמׂש ָהרֵֹמׂש ַעל ָהָאֶרץ.״ ַמִים ּוַבְבּ ּוְבעֹוף ַהָשּׁ

ַצְלמֹו,   ַוִיְּבָרא ֱאֹלִקים ֶאת ָהָאָדם ְבּ
ָרא אָֹתם. ָרא אֹתֹו; ָזָכר ּוְנֵקָבה ָבּ ֶצֶלם ֱאֹלִקים ָבּ ְבּ

 ַוְיָבֶרְך אָֹתם ֱאֹלִקים; ַויֹּאֶמר ָלֶהם ֱאֹלִקים, 
ָה...״ רּו ּוְרבּו ּוִמְלאּו ֶאת ָהָאֶרץ ְוִכְבֻשׁ ״ְפּ

 ַוִיּיֶצר ה׳ ֱאֹלִקים ֶאת ָהָאָדם ָעָפר ִמן ָהֲאָדָמה,
ַמת ַחִיּים; ַוְיִהי ָהָאָדם ְלֶנֶפׁש ַחָיּה... יו ִנְשׁ ַאָפּ ח ְבּ ַפּ ַוִיּ

ְמָרּה. ֵחהּו ְבַגן ֵעֶדן ְלָעְבָדּה ּוְלָשׁ ִנּ ח ה׳ ֱאֹלִקים ֶאת ָהָאָדם; ַוַיּ ַקּ ַוִיּ

G-d said: “Let us make a human being in our image, after our 
likeness. And they shall rule over the fish of the sea and the 
birds of the heavens, and the beasts, and all the earth, and every 
crawling thing that crawls upon the earth.”

And G-d created the human in His image, in the Divine image He 
created him; male and female He created them.

G-d blessed them, and G-d said to them: “Be fruitful and multiply, 
and fill the earth and conquer it. . . .”

And G-d Almighty formed the human, dust from the earth, and 
He blew into his nostrils a breath of life; and the human became a 
living soul.

And G-d Almighty took the human; and He put him in the 
Garden of Eden, to work it and to keep it.

The Meaning of “Adam”

Shenei Luchot Haberit, Toldot Adam, 3a

The name Adam (“human”) is 

the explanation of the story of 

humanity and of humanity’s 

ultimate purpose. If a person 

connects themselves Above, 

and emulates G‑d and follows in 

G‑d’s ways, then they are called 

by the name Adam in the sense 

of edameh le’elyon, “I resemble 

the Supernal One” (Isaiah 14:14). . . . 

But if a person separates from this 

Divine attachment, then they are 

Adam in the sense of the adamah, 

“soil” from which they were taken, 

as the human is dust, and to dust 

does the human return.

Also see: Lesson 2, Text 2; Lesson 6, 
Texts 12 and 13.
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The First Jew
G E N E S I S  1 2 : 1 – 8

ָך  ַויֹּאֶמר ה׳ ֶאל ַאְבָרם: ״ֶלְך ְלָך ֵמַאְרְצָך ּוִמּמֹוַלְדְתּ
. ר ַאְרֶאָךּ ית ָאִביָך ֶאל ָהָאֶרץ ֲאֶשׁ ּוִמֵבּ

ָרָכה. ֶמָך ֶוְהֵיה ְבּ ָלה ְשׁ דֹול ַוֲאָבֶרְכָך ַוֲאַגְדּ ָך ְלגֹוי ָגּ ְוֶאֶעְשׂ

חֹת ָהֲאָדָמה״. ְפּ ל ִמְשׁ ְלָך ָאאֹר ְוִנְבְרכּו ְבָך כֹּ ַוֲאָבֲרָכה ְמָבְרֶכיָך ּוְמַקֶלּ

ֶלְך ִאּתֹו לֹוט; ר ֵאָליו ה׳, ַוֵיּ ֶבּ ר ִדּ ֲאֶשׁ ֶלְך ַאְבָרם ַכּ  ַוֵיּ
ֵצאתֹו ֵמָחָרן. ָנה ְבּ ְבִעים ָשׁ ִנים ְוִשׁ ן ָחֵמׁש ָשׁ ְוַאְבָרם ֶבּ

ן ָאִחיו ְוֶאת  ּתֹו ְוֶאת לֹוט ֶבּ ַרי ִאְשׁ ח ַאְבָרם ֶאת ָשׂ ַקּ ַוִיּ
ר ָעׂשּו ְבָחָרן;  ֶפׁש ֲאֶשׁ ר ָרָכׁשּו ְוֶאת ַהֶנּ ם ֲאֶשׁ ל ְרכּוָשׁ ָכּ

ָנַען. ַנַען, ַוָיּבֹאּו ַאְרָצה ְכּ ַוֵיְּצאּו ָלֶלֶכת ַאְרָצה ְכּ

ָאֶרץ. ַנֲעִני ָאז ָבּ ֶכם ַעד ֵאלֹון מֹוֶרה; ְוַהְכּ ָאֶרץ ַעד ְמקֹום ְשׁ ַוַיֲּעבֹר ַאְבָרם ָבּ

ן ֶאת ָהָאֶרץ ַהזֹּאת״;  ַוֵיָּרא ה׳ ֶאל ַאְבָרם ַויֹּאֶמר, ״ְלַזְרֲעָך ֶאֵתּ
ְרֶאה ֵאָליו. ַח ַלה׳ ַהִנּ ם ִמְזֵבּ ֶבן ָשׁ ַוִיּ

ֶדם ְלֵבית ֵאל ַוֵיּט ָאֳהֹלה; ם ָהָהָרה ִמֶקּ ק ִמָשּׁ ְעֵתּ  ַוַיּ
ם ה׳. ֵשׁ ַח ַלה׳, ַוִיְּקָרא ְבּ ם ִמְזֵבּ ֶבן ָשׁ ֶדם, ַוִיּ ית ֵאל ִמָיּם ְוָהַעי ִמֶקּ ֵבּ

G-d said to Abram: “Go you from your land, from your birthplace, 
and from your father’s house; to the land that I will show you.

“I will make you into a great nation, and I will bless you, and I will 
make great your name; and you will be a blessing.

“I will bless those who bless you, and the one who curses you I will 
curse; and all the families of the earth will be blessed through you.”

And Abram went, as G-d had spoken to him, and Lot went with him; 
and Abram was seventy-five years old when he went out from Haran.

Abram took his wife Sarai and his brother’s son Lot, and all their 
possessions that they had acquired, and the souls they had made in 
Haran; and they went out to go to the land of Canaan, and they came 
into the land of Canaan.

Abram passed through the land, until the place of Shechem, until the 
plain of Moreh; and the Canaanites were then in the land.

And G-d appeared to Abram, and He said, “To your seed I will 
give this land”; and there he built an altar to G-d, who had 
appeared to him.

He removed from there to the mountain, east of Beth-El, and he 
pitched his tent; Beth-El was to the west and Ai was to the east, and 
there he built an altar to G-d, and he called in the name of G-d.

Unequivocal Choice

Rabbi Yehudah Loew of Prague, Netzach Yisrael,  
Chapter 11

We know that Abraham recognized the truth 

of G‑d at a young age, and devoted many 

decades to teaching this truth to the world, 

to the point of self‑sacrifice—all before 

G‑d spoke to him to leave his land and 

birthplace and journey to the Holy Land. So 

why doesn’t the Written Torah tell us anything 

about Abraham’s righteousness and his 

achievements in the first 75 years of his life?

Because the Torah wishes to emphasize 

that G‑d’s choice to make a great nation 

of the descendants of Abraham was not a 

consequence of Abraham’s particular merits. 

If that were the case, then the subsequent sins 

and failings of the Jewish people may arguably 

cause them to forfeit their chosenness. Rather, 

G‑d’s choice has no cause or reason, and is 

therefore eternal and immutable. In the words 

of the sages (Ethics of the Fathers 5:17): “A love 

that is dependent on something—when that 

thing ceases, the love ceases; but a love that is 

not dependent on any thing, never ceases.” 

Soul Makers

Shir Hashirim Rabah, 1:22

Regarding Abraham and Sarah it is written, “the 

souls that they made in Haran.” Yet if the entire 

world would convene, they could not create 

a single flea! Rather, these are the converts 

whom Abraham and Sarah converted. Said R. 

Chunya: Abraham would convert the men, and 

Sarah would convert the women.

Abraham would invite them into his home, give 

them to eat and to drink, show them love and 

fellowship, and bring them under the wings 

of the Divine Presence. This teaches us that 

whoever brings a person close to the Almighty, 

it is considered as if they have created them.
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The Burning Bush
E X O D U S  3 : 1 – 1 7

ְנַהג  ֵהן ִמְדָין; ַוִיּ ה ָהָיה רֶֹעה ֶאת צֹאן ִיְתרֹו חְֹתנֹו כֹּ ּומֶֹשׁ
ר, ַוָיּבֹא ֶאל ַהר ָהֱאֹלִקים חֵֹרָבה. ְדָבּ אן ַאַחר ַהִמּ ֶאת ַהצֹּ

ֶנה;  ת ֵאׁש ִמּתֹוְך ַהְסּ ַלַבּ  ַוֵיָּרא ַמְלַאְך ה׳ ֵאָליו ְבּ
ל. ֶנה ֵאיֶנּנּו ֻאָכּ ֵאׁש, ְוַהְסּ ֵער ָבּ ֶנה בֹּ ה ַהְסּ ַוַיְּרא, ְוִהֵנּ

ְרֶאה  א ְוֶאְרֶאה ֶאת ַהַמּ ה: ָאֻסָרה ָנּ ַויֹּאֶמר מֶֹשׁ
ֶנה? דֹל ַהֶזּה; ַמּדּוַע ֹלא ִיְבַער ַהְסּ ַהָגּ

י ָסר ִלְראֹות; ַוִיְּקָרא ֵאָליו ֱאֹלִקים ִמּתֹוְך  ַוַיְּרא ה׳ ִכּ
ִני״. ה!״ ַויֹּאֶמר, ״ִהֵנּ ה! מֶֹשׁ ֶנה ַויֹּאֶמר, ״מֶֹשׁ ַהְסּ

י  ל ְנָעֶליָך ֵמַעל ַרְגֶליָך, ִכּ ְקַרב ֲהֹלם; ַשׁ ַויֹּאֶמר, ״ַאל ִתּ
ה עֹוֵמד ָעָליו ַאְדַמת קֶֹדׁש הּוא״. ר ַאָתּ קֹום ֲאֶשׁ ַהָמּ

י ָאִביָך, ֱאֹלֵקי ַאְבָרָהם  ַויֹּאֶמר: ״ָאנִֹכי ֱאֹלֵקֵ
ה  ר מֶֹשׁ ְסֵתּ י ַיֲעקֹב״; ַוַיּ י ִיְצָחק וֱאֹלֵקֵ ֱאֹלֵקֵ

יט ֶאל ָהֱאֹלִקים. י ָיֵרא ֵמַהִבּ ָניו, ִכּ ָפּ

ִמְצָרִים; ְוֶאת  ר ְבּ י ֲאֶשׁ ַויֹּאֶמר ה׳, ״ָראֹה ָרִאיִתי ֶאת ֳעִני ַעִמּ
י ֶאת ַמְכאָֹביו. י ָיַדְעִתּ יו, ִכּ ֵני נְֹגָשׂ י ִמְפּ ַמְעִתּ ַצֲעָקָתם ָשׁ

ילֹו ִמַיּד ִמְצַרִים ּוְלַהֲעֹלתֹו ִמן ָהָאֶרץ ַהִהוא,  ָוֵאֵרד ְלַהִצּ
ֶאל ֶאֶרץ טֹוָבה ּוְרָחָבה, ֶאל ֶאֶרץ ָזַבת ָחָלב ּוְדָבׁש; ֶאל 
י ְוַהְיבּוִסי. ִרִזּי ְוַהִחִוּ י ְוָהֱאמִֹרי ְוַהְפּ ַנֲעִני ְוַהִחִתּ ְמקֹום ַהְכּ

ָאה ֵאָלי; ְוַגם  ָרֵאל ָבּ ֵני ִיְשׂ ה ַצֲעַקת ְבּ ה, ִהֵנּ ְוַעָתּ
ר ִמְצַרִים ֹלֲחִצים אָֹתם. ַחץ ֲאֶשׁ ָרִאיִתי ֶאת ַהַלּ

ְרעֹה; ְוהֹוֵצא  ָלֲחָך ֶאל ַפּ ה ְלָכה ְוֶאְשׁ ְוַעָתּ
ְצָרִים.״ ָרֵאל ִמִמּ י ְבֵני ִיְשׂ ֶאת ַעִמּ

י ֵאֵלְך ֶאל  ה ֶאל ָהֱאֹלִקים, ״ִמי ָאנִֹכי ִכּ ַויֹּאֶמר מֶֹשׁ
ְצָרִים?״ ָרֵאל ִמִמּ ֵני ִיְשׂ ְרעֹה, ְוִכי אֹוִציא ֶאת ְבּ ַפּ

י  ָך ָהאֹות ִכּ ְך, ְוֶזה ְלּ י ֶאְהֶיה ִעָמּ ַויֹּאֶמר, ״ִכּ
ְצַרִים,  הֹוִציֲאָך ֶאת ָהָעם ִמִמּ יָך: ְבּ ַלְחִתּ ָאנִֹכי ְשׁ

ַעְבדּון ֶאת ָהֱאֹלִקים ַעל ָהָהר ַהֶזּה.״ ַתּ

ֵני  ה ָאנִֹכי ָבא ֶאל ְבּ ה ֶאל ָהֱאֹלִקים, ״ִהֵנּ ַויֹּאֶמר מֶֹשׁ
ָלַחִני  י ֲאבֹוֵתיֶכם ְשׁ י ָלֶהם, ׳ֱאֹלֵקֵ ָרֵאל ְוָאַמְרִתּ ִיְשׂ

מֹו?׳, ָמה אַֹמר ֲאֵלֶהם?״ ֲאֵליֶכם׳; ְוָאְמרּו ִלי, ׳ַמה ְשּׁ

־ה״; ַויֹּאֶמר:  ר ֶאהֶיֶ ־ה ֲאֶשׁ ה, ״ֶאְהֶיֶ ַויֹּאֶמר ֱאֹלִקים ֶאל מֶֹשׁ
ָלַחִני ֲאֵליֶכם׳.״ ָרֵאל, ׳ֶאְהֶי־ה ְשׁ ה תֹאַמר ִלְבֵני ִיְשׂ ״כֹּ

Moses was shepherding the flock of his father-in-
law, Jethro, the priest of Midian. He led the flock 
after the desert, and he came to the mountain of 
G-d, to Horeb.

And an angel of G-d appeared to him in a heart of 
fire, from within the thornbush; and he saw that, 
behold, the thornbush is burning with fire, and 
the thornbush is not consumed.

And Moses said, “Let me turn away and see this 
great sight; why is the thornbush not burned?”

G-d saw that he had turned away to see. And G-d 
called to him from within the thornbush, and He 
said: “Moses! Moses!” And he said, “Here I am.”

And He said: “Do not come near to here; shed 
your shoes from your feet, as the place upon 
which you are standing, it is holy ground.”

And He said: “I am the G-d of your father, the 
G-d of Abraham, the G-d of Isaac, and the G-d of 
Jacob”; and Moses hid his face, as he was afraid to 
look toward G-d.

And G-d said: “I have seen, seen the affliction of 
My people who are in Egypt; I have heard their 
cries before their taskmasters; I know their hurt.

“And I have descended to save them from the 
hand of Egypt and to bring them up from that 
land to a good and broad land, to a land that 
flows with milk and honey; to the place of the 
Canaanite and the Hittite and the Emorite and 
the Perizzite and the Hivite and the Jebusite.

“And now, behold the cry of the Children of Israel 
has come to Me; I have also seen the oppression 
that the Egyptians are oppressing them.  

“Now go, and I will send you to Pharaoh;  
and take out My people, the Children of Israel, 
from Egypt.”

And Moses said to G-d: “Who am I that I should 
go to Pharaoh, and that I should take out the 
Children of Israel from Egypt?”
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The Thornbush

Midrash Tanchuma, Shemot 14

Why did G‑d appear to Moses in a thornbush? For G‑d 

said: I wrote in My Torah, “I am with them in their affliction” 

(Psalms 91:15). They are enslaved, so I, too, am in in a place of 

constriction, in a bush that is full of thorns.

Rabbi Yisrael Baal Shem Tov, cited in Sefer Hasichot 5702

“The heart of fire” that Moses beheld in his vision at Mount 

Horeb is the heart of the simple Jew. 

The Torah (Deuteronomy 20:19) likens the human being to a 

“tree of the field.” But the field has many types of trees. The 

Talmud (Taanit 7a) compares the righteous Torah scholars 

to fruit trees—stately, beautiful trees that bestow fragrance 

and nourishment upon the world. These trees burn: They burn 

with the ecstasy of their Torah learning, with the fervor of their 

prayer, with the warmth of their good deeds. But theirs is a fire 

that is satiated by the sense of achievement and fulfillment 

they experience in their G‑dly endeavors.

The thornbush, however, burns with a fire that is never satiated. 

The simple Jew who has a limited understanding of the Torah, 

of the words of the prayers they utter, and of the significance 

of the mitzvot they perform—theirs is a thirst never quenched. 

Their heart burns with a yearning for G‑d they can never hope 

to still, with a love they can never hope to consummate.

When Moses beheld the sight of “the thornbush that burns with 

fire but is not consumed,” he said: “Let me turn away and see 

this great sight.” Moses recognized that he must turn away from 

his own lofty station in order to awaken in himself the insatiable 

fire of the simple Jew.

G-d’s Names

Midrash Rabah, Shemot 3:6

G‑d said to Moses: You wish to know My name? I am called 

by My deeds. When I judge the creations, I am called Elokim. 

When I battle the wicked, I am called Tzevakot. When I abide 

with the sins of humanity, I am called Kel Shakai. When I have 

compassion upon my world, I am called YHVH.

And He said: “For I will be with you. And this is 
your sign that I Myself have sent you: when you take 
the people out of Egypt, you will serve G-d on this 
mountain.”

And Moses said to G-d: “Here I am coming to the 
Children of Israel, and I will say to them, ‘The G-d of 
your fathers has sent me to you,’ and they will say to 
me, ‘What is His name?’ What should I say to them?”

And G-d said to Moses, “I will be that which I will 
be.” And He said: “So you shall say to the Children of 
Israel: Eh-yeh (‘I will be’) has sent me to you.”
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G-d spoke to Moses, saying:

Speak to the entire congregation of the Children of Israel, and 
say to them: You shall be holy, for I, G-d your G-d, am holy.

Every person should fear their mother and their father, 
and you shall observe My Sabbaths; I am G-d your G-d.

Do not turn to the idols, and do not make molten 
gods for yourselves; I am G-d your G-d . . . .

And when you reap the harvest of your land, do not 
finish the edge of your field with your harvesting, and 
do not collect the gleanings of your harvest. Do not pick 
the underdeveloped clusters of your vineyard, and do 
not collect the gleanings of your vineyard; leave them 
for the pauper and the stranger. I am G-d your G-d.

Do not steal, and do not falsely deny a claim, 
and do not lie, one person to their fellow.
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Harvest Gleanings  
for the Poor

Maimonides, Mishneh Torah,  
Laws of Gifts to the Poor 1:1–5

When harvesting one’s field, one should 

not harvest the entire field. Rather, 

one should leave a small portion of the 

standing grain at the end of the field 

for the poor, as the Torah states, “Do 

not finish the edge of your field in your 

harvesting.” . . . The grain left standing is 

referred to as pe’ah (“edge”). . . .

Similarly, with regard to leket 

(“gleanings”): When harvesting the grain 

and binding it into sheaves, one should 

not collect the stalks that fall away 

during the harvest, . . . as it is stated, 

“Do not collect the gleanings of your 

harvest.” . . . The same applies to peret, 

individual grapes that fall off during the 

harvest, and to underdeveloped grape 

clusters (olelot), as it is stated, “Do not 

pick the underdeveloped clusters of 

your vineyard, and do not collect the 

gleanings of your vineyard.”

The Torah on One Foot

Talmud, Shabbat 31a

A gentile came before Shamai and said 

to him, “I wish to convert to Judaism, on 

condition that you teach me the entire 

Torah while I stand on one foot.” Shamai 

drove him away with the builder’s 

measuring stick that was in his hand.

He then came to Hillel. Hillel converted 

him, and said to him: “What is hateful to 

you, do not do to your fellow. This is the 

entire Torah. The rest is commentary—

go and learn it.”
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The Holy Life
L E V I T I C U S  1 9 : 1 – 1 8

אמֹר. ה ֵלּ ר ה׳ ֶאל מֶֹשׁ ַוְיַדֵבּ

ָרֵאל ְוָאַמְרָתּ ֲאֵלֶהם:  ֵני ִיְשׂ ל ֲעַדת ְבּ ר ֶאל ָכּ ֵבּ ַדּ
י ָקדֹוׁש ֲאִני ה׳ ֱאֹלֵקיֶכם. ְהיּו, ִכּ ים ִתּ ְקדִֹשׁ

מֹרּו; ֲאִני ה׳ ֱאֹלֵקיֶכם. ְשׁ תַֹתי ִתּ ְבּ יָראּו ְוֶאת ַשׁ ִאיׁש ִאּמֹו ְוָאִביו ִתּ

ָכה ֹלא ַתֲעׂשּו ָלֶכם; ֲאִני ה׳ ֱאֹלֵקיֶכם... ְפנּו ֶאל ָהֱאִליִלים ֵואֹלֵהי ַמֵסּ ַאל ִתּ

ְדָך ִלְקצֹר,  ַאת ָשׂ ה ְפּ ּוְבֻקְצְרֶכם ֶאת ְקִציר ַאְרְצֶכם, ֹלא ְתַכֶלּ
ְרְמָך  ט. ְוַכְרְמָך ֹלא ְתעֹוֵלל, ּוֶפֶרט ַכּ ְוֶלֶקט ְקִציְרָך ֹלא ְתַלֵקּ

ֲעזֹב אָֹתם, ֲאִני ה׳ ֱאֹלֵקיֶכם. ר ַתּ ט; ֶלָעִני ְוַלֵגּ ֹלא ְתַלֵקּ

ֲעִמיתֹו. רּו ִאיׁש ַבּ ְקּ ְגנֹבּו, ְוֹלא ְתַכֲחׁשּו, ְוֹלא ְתַשׁ ֹלא ִתּ

יָך, ֲאִני ה׳. ם ֱאֹלֵקֵֶ ְלָתּ ֶאת ֵשׁ ֶקר; ְוִחַלּ ִמי ַלָשּׁ ְבעּו ִבְשׁ ְוֹלא ִתָשּׁ

ֶקר. ָך ַעד בֹּ ִכיר ִאְתּ ת ָשׂ ֻעַלּ ק ֶאת ֵרֲעָך, ְוֹלא ִתְגזֹל; ֹלא ָתִלין ְפּ ֹלא ַתֲעשֹׁ

יָך, ֲאִני ה׳. ֱאֹלֵקֵֶ ל; ְוָיֵראָת ֵמּ ן ִמְכשֹׁ ר ֹלא ִתֵתּ ל ֵחֵרׁש, ְוִלְפֵני ִעֵוּ ֹלא ְתַקֵלּ

א ְפֵני ָדל,  ׂ ט, ֹלא ִתָשּ ָפּ ְשׁ ִמּ  ֹלא ַתֲעׂשּו ָעֶול ַבּ
ט ֲעִמיֶתָך. פֹּ ְשׁ ֶצֶדק ִתּ ֵני ָגדֹול; ְבּ ר ְפּ ְוֹלא ֶתְהַדּ

ם ֵרֶעָך; ֲאִני ה׳. יָך, ֹלא ַתֲעמֹד ַעל ַדּ ַעֶמּ ֹלא ֵתֵלְך ָרִכיל ְבּ

ְלָבֶבָך; הֹוֵכַח ּתֹוִכיַח  ָנא ֶאת ָאִחיָך ִבּ ֹלא ִתְשׂ
א ָעָליו ֵחְטא. ׂ ֶאת ֲעִמיֶתָך, ְוֹלא ִתָשּ

מֹוָך; ֲאִני ה׳. ָך, ְוָאַהְבָתּ ְלֵרֲעָך ָכּ ֵני ַעֶמּ ר ֶאת ְבּ ם ְוֹלא ִתטֹּ ֹלא ִתקֹּ
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ן ְלאֶֹהל  ָכּ ְשׁ ה ֶהָעָנן ֶאת ַהִמּ ָסּ ן, ִכּ ָכּ ְשׁ ּוְביֹום ָהִקים ֶאת ַהִמּ
ֶקר. ַמְרֵאה ֵאׁש ַעד בֹּ ן ְכּ ָכּ ְשׁ ָהֵעֻדת; ּוָבֶעֶרב ִיְהֶיה ַעל ַהִמּ

ּנּו; ּוַמְרֵאה ֵאׁש ָלְיָלה. ן ִיְהֶיה ָתִמיד, ֶהָעָנן ְיַכֶסּ ֵכּ

ָרֵאל;  ֵני ִיְשׂ ּוְלִפי ֵהָעֹלת ֶהָעָנן ֵמַעל ָהאֶֹהל, ְוַאֲחֵרי ֵכן ִיְסעּו ְבּ
ָרֵאל. ֵני ִיְשׂ ם ַיֲחנּו ְבּ ם ֶהָעָנן, ָשׁ ן ָשׁ ָכּ ר ִיְשׁ ּוִבְמקֹום ֲאֶשׁ

י ה׳ ַיֲחנּו;  ָרֵאל, ְוַעל ִפּ ֵני ִיְשׂ י ה׳ ִיְסעּו ְבּ  ַעל ִפּ
ן ַיֲחנּו. ָכּ ְשׁ ן ֶהָעָנן ַעל ַהִמּ כֹּ ר ִיְשׁ ל ְיֵמי ֲאֶשׁ ָכּ

ים; ן ָיִמים ַרִבּ ָכּ ְשׁ  ּוְבַהֲאִריְך ֶהָעָנן ַעל ַהִמּ
עּו. ֶמֶרת ה׳ ְוֹלא ִיָסּ ָרֵאל ֶאת ִמְשׁ ְמרּו ְבֵני ִיְשׂ ְוָשׁ

ן;  ָכּ ְשׁ ר ַעל ַהִמּ ר ִיְהֶיה ֶהָעָנן ָיִמים ִמְסָפּ ְוֵיׁש ֲאֶשׁ
עּו. י ה׳ ִיָסּ י ה׳ ַיֲחנּו, ְוַעל ִפּ ַעל ִפּ

ֶקר, ְוַנֲעָלה ֶהָעָנן  ר ִיְהֶיה ֶהָעָנן ֵמֶעֶרב ַעד בֹּ ְוֵיׁש ֲאֶשׁ
ֶקר ְוָנָסעּו; אֹו יֹוָמם ָוַלְיָלה, ְוַנֲעָלה ֶהָעָנן ְוָנָסעּו. בֹּ ַבּ

ן  ָכּ ְשׁ ַהֲאִריְך ֶהָעָנן ַעל ַהִמּ אֹו יַֹמִים, אֹו חֶֹדׁש, אֹו ָיִמים, ְבּ
עּו. עּו; ּוְבֵהָעֹלתֹו ִיָסּ ָרֵאל ְוֹלא ִיָסּ ן ָעָליו, ַיֲחנּו ְבֵני ִיְשׂ כֹּ ִלְשׁ

ֶמֶרת  עּו; ֶאת ִמְשׁ י ה׳ ִיָסּ י ה׳ ַיֲחנּו, ְוַעל ִפּ ַעל ִפּ
ה. ַיד מֶֹשׁ י ה׳ ְבּ ָמרּו, ַעל ִפּ ה׳ ָשׁ

On the day the Tabernacle was erected, the cloud 
covered the Tabernacle that was a tent for the 
Testimony; and at evening there was over the 
Tabernacle like an appearance of fire, until morning.

So it was always, the cloud covered it; 
and an appearance of fire at night.

According to the cloud’s ascent from over the Tent, 
after that, the Children of Israel would journey; and in 
the place where the cloud settled, there the Children of 
Israel would encamp.

At G-d’s bidding the Children of Israel journeyed, 
and at G-d’s bidding they encamped; all the days 
that the cloud would rest above the Tabernacle, 
they encamped.

When the cloud lingered over the Tabernacle for many 
days, the Children of Israel kept the charge of G-d and 
did not journey.

There were times when the cloud would be for several 
days above the Tabernacle; at G-d’s bidding they 
encamped, and at G-d’s bidding they journeyed.

And there were times when the cloud would be from 
evening until morning, and the cloud would ascend 
in the morning, and they would journey; or, for a day 
and a night, and the cloud would ascend and they 
would journey.

Or for two days, or for a month, or for a year, when the 
cloud lengthened its time over the Tabernacle to rest 
upon it, the Children of Israel would encamp and not 
journey; and when it ascended they would journey.

At G-d’s bidding they would encamp, and at G-d’s 
bidding they would journey; they kept the charge of 
G-d, by the word of G-d through Moses.

Do not swear falsely by My name, profaning 
the name of your G-d; I am G-d.

Do not oppress your fellow, and do not rob; do not keep a 
hired worker’s wage with you overnight until morning.

Do not curse a deaf person, and do not place a stumbling block 
before a blind person; and you shall fear your G-d, I am G-d.

Do not commit an injustice in judgment, do not 
favor a pauper, and do not respect a great person; 
judge your fellow with righteousness.

Do not go around as a gossipmonger amidst 
your people; do not stand by the shedding 
of your fellow’s blood; I am G-d.

Do not hate your brother in your heart; 
rebuke, rebuke your fellow, and do 
not bear a sin on his account.

Do not take revenge and do not bear a grudge 
against the members of your people, and you 
shall love your fellow as yourself; I am G-d.
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A Unique Event

Kuzari, 4:11

Moses, our first leader, was not like [the founders of 

other religions]. He brought the entire people to stand at 

Mount Sinai, for them to see with their own eyes, each in 

accordance with their ability, the revelation that he saw. . . . 

As the verse states (Exodus 24:10), “They saw the G‑d 

of Israel.” . . . They all could affirm to each other what they 

saw and heard. This removed from the heart of the nation 

the terrible suspicion: Perhaps all of this is just the claim of 

a few individuals that prophecy came to them? For it is not 

possible to create a conspiracy in full sight of the masses.
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The Birth of a People
D E U T E R O N O M Y  4 : 3 2 – 3 5

ר ָהיּו ְלָפֶניָך, ְלִמן ַהּיֹום  ִנים ֲאֶשׁ ַאל ָנא ְלָיִמים ִראשֹׁ י ְשׁ ִכּ
ַמִים ְוַעד  ָרא ֱאֹלִקים ָאָדם ַעל ָהָאֶרץ, ּוְלִמְקֵצה ַהָשּׁ ר ָבּ ֲאֶשׁ
מֹהּו. ַמע ָכּ דֹול ַהֶזּה, אֹו ֲהִנְשׁ ָבר ַהָגּ ָדּ ָמִים; ֲהִנְהָיה ַכּ ְקֵצה ַהָשּׁ

ר ִמּתֹוְך  ַמע ָעם קֹול ֱאֹלִקים ְמַדֵבּ ֲהָשׁ
ִחי. ה ַוֶיּ ַמְעָתּ ַאָתּ ר ָשׁ ֲאֶשׁ ָהֵאׁש ַכּ

אֹתֹת  ת ְבּ ַמסֹּ ֶרב ּגֹוי, ְבּ ה ֱאֹלִקים ָלבֹוא ָלַקַחת לֹו גֹוי ִמֶקּ אֹו ֲהִנָסּ
ּוְבמֹוְפִתים ּוְבִמְלָחָמה ּוְבָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה ּוְבמֹוָרִאים 
ִמְצַרִים ְלֵעיֶניָך. ה ָלֶכם ה׳ ֱאֹלֵקיֶכם ְבּ ר ָעָשׂ כֹל ֲאֶשׁ דִֹלים; ְכּ ְגּ

י ה׳ הּוא ָהֱאֹלִקים; ֵאין עֹוד ִמְלַבּדֹו. ה ָהְרֵאָת ָלַדַעת, ִכּ ַאָתּ

Ask now after the early days that came before you, from the 
day that G-d created man upon the earth, and from one end 
of the heavens to the other; has there ever been the likes of 
this great thing, or has anything like it been heard?

Have a people heard the voice of G-d speaking from within 
the fire, as you have heard, and lived?

Or has G-d endeavored to take for Himself a nation from 
the bowels of a nation, with trials, with signs, with miracles, 
with battle, with a mighty hand and with an outstretched 
arm, and with great awesome deeds; as all that G-d your 
G-d has done for you in Egypt before your eyes?

You were shown to know that G-d is the L-rd; there is none 
else besides Him.

Heart, Soul, and Might

Mishnah, Berachot 9:5

“With all your heart”—with both your inclinations: 

with your good inclination, and your evil inclination.

“With all your soul”—even if He takes your life.

“With all your might (me’od)”—with all your money. 

Another meaning of the phrase “with all your 

me’od”: With each and every measure (midah) that 

G‑d metes out (moded) to you, be exceedingly‑

exceedingly (me’od me’od) grateful (modeh) to Him.

Also see Text 11 in Lesson 2
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The Shema
D E U T E R O N O M Y  6 : 4 – 9

ינּו ה׳ ֶאָחד. ָרֵאל ה׳ ֱאֹלֵקֵ ַמע ִיְשׂ ְשׁ

ָכל ְלָבְבָך  יָך ְבּ ְוָאַהְבָתּ ֵאת ה׳ ֱאֹלֵקֵֶ
ָך ּוְבָכל ְמאֶֹדָך. ּוְבָכל ַנְפְשׁ

ָך ַהּיֹום ַעל ְלָבֶבָך. ר ָאנִֹכי ְמַצְוּ ה ֲאֶשׁ ָבִרים ָהֵאֶלּ  ְוָהיּו ַהְדּ
ֵביֶתָך  ָך ְבּ ְבְתּ ִשׁ ם ְבּ ְרָתּ ָבּ ם ְלָבֶניָך ְוִדַבּ ְנָתּ ַנּ ְוִשׁ

ָך ּוְבקּוֶמָך. ְכְבּ ֶרְך ּוְבָשׁ ָך ַבֶדּ ּוְבֶלְכְתּ

ין ֵעיֶניָך. ם ְלאֹות ַעל ָיֶדָך ְוָהיּו ְלטָֹטפֹת ֵבּ ְרָתּ ּוְקַשׁ

ָעֶריָך. יֶתָך ּוִבְשׁ ם ַעל ְמזּוזֹת ֵבּ ּוְכַתְבָתּ

Hear O Israel, G-d is our G-d, G-d is one.

You shall love G-d your G-d with all your heart, 
with all your soul, and with all your might.

And these words that I command you today shall be 
upon your heart. Teach them to your children, and 
speak of them when you sit in your home and when 
you travel on the way, when you lie down and when 
you rise up.

Bind them as a sign on your arm, and they shall be 
tefilin between your eyes.

Write them on the doorposts of your home and on 
your gates.
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Nathan’s Rebuke of King David
I I  S A M U E L  1 1 : 2 7– 1 2 : 1 3

ֵעיֵני ה׳.  ה ָדִוד ְבּ ר ָעָשׂ ָבר ֲאֶשׁ  ַוֵיַּרע ַהָדּ
ִוד, ַוָיּבֹא ֵאָליו ַויֹּאֶמר לֹו: ַלח ה׳ ֶאת ָנָתן ֶאל ָדּ ְשׁ ַוִיּ

יר  יר ְוֶאָחד ָראׁש. ְלָעִשׁ ִעיר ֶאָחת, ֶאָחד ָעִשׁ ים ָהיּו ְבּ ֵני ֲאָנִשׁ ְשׁ
ה  ְבָשׂ י ִאם ִכּ ל, ִכּ ה ְמאֹד. ְוָלָרׁש ֵאין כֹּ ָהָיה צֹאן ּוָבָקר ַהְרֵבּ

ו;  ָניו ַיְחָדּ ל ִעּמֹו ְוִעם ָבּ ְגַדּ ָה, ַוִתּ ר ָקָנה ַוְיַחֶיּ ה ֲאֶשׁ ַאַחת ְקַטָנּ
ַבת. ִהי לֹו ְכּ ב, ַוְתּ ָכּ ה ּוְבֵחיקֹו ִתְשׁ ֶתּ סֹו ִתְשׁ ּתֹו תֹאַכל ּוִמכֹּ ִמִפּ

אנֹו  יר; ַוַיְּחמֹל ָלַקַחת ִמצֹּ ַוָיּבֹא ֵהֶלְך ְלִאיׁש ֶהָעִשׁ
ת  ְבַשׂ ח ֶאת ִכּ ַקּ א לֹו, ַוִיּ ָקרֹו ַלֲעׂשֹות ָלאֵֹרַח ַהָבּ ּוִמְבּ

א ֵאָליו. ָה ָלִאיׁש ַהָבּ ֲעֶשׂ ָהִאיׁש ָהָראׁש ַוַיּ

י ֶבן  ִאיׁש ְמאֹד; ַויֹּאֶמר ֶאל ָנָתן: ״ַחי ה׳, ִכּ ִוד ָבּ ַוִיַּחר ַאף ָדּ
ִים,  ְעָתּ ם ַאְרַבּ ֵלּ ה ְיַשׁ ְבָשׂ ה זֹאת! ְוֶאת ַהִכּ ָמֶות ָהִאיׁש ָהעֶֹשׂ

ר ֹלא ָחָמל.״ ָבר ַהֶזּה, ְוַעל ֲאֶשׁ ה ֶאת ַהָדּ ר ָעָשׂ ֵעֶקב ֲאֶשׁ

ה ָהִאיׁש!״... ִוד: ״ַאָתּ ַויֹּאֶמר ָנָתן ֶאל ָדּ

ִוד ֶאל ָנָתן, ״ָחָטאִתי ַלה׳.״ ַויֹּאֶמר ָדּ

The Future Redemption
I S A I A H  2 : 1 – 4

ן  ְעָיהּו ֶבּ ר ָחָזה ְיַשׁ ָבר ֲאֶשׁ ַהָדּ
ם: ָלִ ָאמֹוץ ַעל ְיהּוָדה ִוירּוָשׁ

ַאֲחִרית ַהָיִּמים, ָנכֹון ִיְהֶיה  ְוָהָיה ְבּ
א  ׂ רֹאׁש ֶהָהִרים ְוִנָשּ ית ה׳ ְבּ ַהר ֵבּ
ל ַהּגֹוִים. ָבעֹות; ְוָנֲהרּו ֵאָליו ָכּ ִמְגּ

ים ְוָאְמרּו: ְלכּו ְוַנֲעֶלה  ים ַרִבּ ְוָהְלכּו ַעִמּ
י ַיֲעקֹב; ְויֵֹרנּו  ית ֱאֹלֵקֵ ֶאל ַהר ה׳, ֶאל ֵבּ

ּיֹון  י ִמִצּ אְֹרחָֹתיו. ִכּ ָרָכיו ְוֵנְלָכה ְבּ ִמְדּ
ם. ָלִ ֵצא תֹוָרה ּוְדַבר ה׳ ִמירּוָשׁ ֵתּ

ים  ין ַהּגֹוִים, ְוהֹוִכיַח ְלַעִמּ ַפט ֵבּ ְוָשׁ
ים  תּו ַחְרבֹוָתם ְלִאִתּ ים. ְוִכְתּ ַרִבּ

א גֹוי  ׂ ַוֲחִניתֹוֵתיֶהם ְלַמְזֵמרֹות. ֹלא ִיָשּ
ֶאל ּגֹוי ֶחֶרב, ְוֹלא ִיְלְמדּו עֹוד ִמְלָחָמה.

The word that Isaiah, son of Amoz, 
prophesied concerning Judah and 
Jerusalem:

It shall come to pass in the last days, that 
the mount of the house of G-d will be 
established atop the mountains and be 
exalted above the hills; and all nations 
will stream to it.

Many nations will go, and say: “Come, 
let us go up to the mountain of G-d, to 
the house of the G-d of Jacob; and He 
will teach us of His ways and we will walk 
in His paths.” For from Zion shall go 
forth Torah, and the word of G-d from 
Jerusalem.

[Mashiach] will judge between nations, 
and reprove many peoples. They will 
beat their swords into plowshares, and 
their spears into pruning hooks. Nation 
will not lift up sword upon nation, 
neither will they learn war anymore.
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The thing that David had done was bad in the eyes of G-d. 
And G-d sent Nathan to David, and he came to him and said 
to him:

There were two men in one city, one rich and one poor. The 
rich man had very many flocks and herds. The poor man had 
nothing, save one little ewe lamb that he had bought and 
reared, and it grew up together with him and his sons; of his 
bread it would eat and from his cup it would drink, and in his 
bosom it would lie, and it was to him like a daughter.

There came a wayfarer to the rich man; and he spared to take 
of his own flock and of his own herd to prepare for the guest 
that had come to him, so he took the poor man’s lamb and 
prepared it for the man that had come to him.

David’s rage was exceedingly enflamed at the man, and he said 
to Nathan: “As G-d lives, the man who has done this deserves 
to die! And the ewe lamb he shall repay fourfold, because he 
did this thing, and because he had no pity.”

And Nathan said to David: “You are the man!” . . .

Said David to Nathan, “I have sinned against G-d.”

P R O P H E T S
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The Messiah
I S A I A H  1 1 : 1 – 9

יו ִיְפֶרה. ָרָשׁ י; ְוֵנֶצר ִמָשּׁ ַזע ִיָשׁ ְוָיָצא חֶֹטר ִמֵגּ

ַעת ְוִיְרַאת ה׳. ְוָנָחה ָעָליו רּוַח ה׳; רּוַח ָחְכָמה ּוִביָנה, רּוַח ֵעָצה ּוְגבּוָרה, רּוַח ַדּ

ַמע ָאְזָניו יֹוִכיַח. ּפֹוט, ְוֹלא ְלִמְשׁ ִיְרַאת ה׳; ְוֹלא ְלַמְרֵאה ֵעיָניו ִיְשׁ ַוֲהִריחֹו ְבּ

ה  ִמיׁשֹור ְלַעְנֵוי ָאֶרץ; ְוִהָכּ ים, ְוהֹוִכיַח ְבּ ִלּ ֶצֶדק ַדּ ַפט ְבּ ְוָשׁ
ע. ָפָתיו ָיִמית ָרָשׁ יו, ּוְברּוַח ְשׂ ֶבט ִפּ ֵשׁ ֶאֶרץ ְבּ

ְוָהָיה ֶצֶדק ֵאזֹור ָמְתָניו; ְוָהֱאמּוָנה ֵאזֹור ֲחָלָציו.

ץ; ְוֵעֶגל ּוְכִפיר  ִדי ִיְרָבּ ֶבׂש, ְוָנֵמר ִעם ְגּ ְוָגר ְזֵאב ִעם ֶכּ
ם.  ו, ְוַנַער ָקטֹן נֵֹהג ָבּ ּוְמִריא ַיְחָדּ

ֶבן. ָקר יֹאַכל ֶתּ ָבּ צּו ַיְלֵדיֶהן; ְוַאְרֵיה ַכּ ו ִיְרְבּ ְרֶעיָנה, ַיְחָדּ ּוָפָרה ָודֹב ִתּ

מּול ָידֹו ָהָדה. ֶתן; ְוַעל ְמאּוַרת ִצְפעֹוִני ָגּ ע יֹוֵנק ַעל ֻחר ָפּ ֲעַשׁ ְוִשׁ

י ָמְלָאה  י; ִכּ ָכל ַהר ָקְדִשׁ ִחיתּו ְבּ ֹלא ָיֵרעּו ְוֹלא ַיְשׁ
ים. ִים ַלָיּם ְמַכִסּ ַמּ ָעה ֶאת ה׳ ַכּ ָהָאֶרץ ֵדּ

A shoot shall come forth from the stem of Jesse; and a twig shall sprout 
from his roots.

The spirit of G-d will rest upon him; a spirit of wisdom and understanding, 
a spirit of counsel and might, a spirit of knowledge and fear of G-d.

He will be animated by the fear of G-d; and neither with the sight of his 
eyes shall he judge, nor with the hearing of his ears shall he chastise.

He will judge the poor with equity, and decide with justice for the lowly 
of the land; he will smite the earth with the rod of his mouth, and with the 
breath of his lips he shall put the wicked to death.

Righteousness will be the girdle of his loins, and faith the girdle of 
his waist.

The wolf will dwell with the lamb, and the leopard will lie with the kid; a 
calf and a lion cub and a fatling together, and a small child shall lead them.

The cow and the bear will graze, together will their children lie; the lion, 
like cattle, will eat straw.

A suckling child will play on the cobra’s hole, and on the lair of an adder a 
weaned child shall stretch forth its hand.

They shall neither harm nor destroy on all My holy mountain; for the 
world will be filled with knowledge of G-d as waters cover the sea.

The Wolf and the Lamb

Rabbi David Kimchi (“Radak”), 
commentary to Isaiah 11:6

There are those who explain the 

meaning of this verse as follows: In 

the days of Mashiach, the nature of 

the animals will change, reverting 

back to what it was in the beginning 

of Creation and in Noah’s ark, before 

they became predators.

Others explain that this is all an 

analogy—that the wolf, the leopard, 

the bear, and the lion represent the 

wicked people who persecute and 

rob, and behave toward the weak as 

predators toward their prey; while 

the lamb, the cow, the calf, and the 

kid represent the humble of the 

world. The prophet is saying that in 

the days of Mashiach, there will be 

peace in the world, and no person 

will harm their fellow.
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The Prophecy of the Dry Bones
E Z E K I E L  3 7 : 1 – 1 4

ָהְיָתה ָעַלי ַיד ה׳, ַוּיֹוִצֵאִני ְברּוַח ה׳ ַוְיִניֵחִני 
ְקָעה; ְוִהיא ְמֵלָאה ֲעָצמֹות. תֹוְך ַהִבּ ְבּ

ה ַרּבֹות  ְוֶהֱעִביַרִני ֲעֵליֶהם ָסִביב ָסִביב; ְוִהֵנּ
ה ְיֵבׁשֹות ְמאֹד. ְקָעה, ְוִהֵנּ ֵני ַהִבּ ְמאֹד ַעל ְפּ

ן ָאָדם, ֲהִתְחֶייָנה ָהֲעָצמֹות  ַויֹּאֶמר ֵאַלי: ״ֶבּ
״. ה ָיָדְעָתּ ה?״; ָואַֹמר, ״ֲאדָֹנ־י ה׳ ַאָתּ ָהֵאֶלּ

ה; ְוָאַמְרָתּ  ֵבא ַעל ָהֲעָצמֹות ָהֵאֶלּ ַויֹּאֶמר ֵאַלי: ״ִהָנּ
ַבר ה׳. ְמעּו ְדּ ֲאֵליֶהם: ָהֲעָצמֹות ַהְיֵבׁשֹות, ִשׁ

ה:  ה ָאַמר ֲאדָֹנ־י ה׳ ָלֲעָצמֹות ָהֵאֶלּ  כֹּ
ה ֲאִני ֵמִביא ָבֶכם רּוַח ִוְחִייֶתם. ִהֵנּ

י  ר, ְוָקַרְמִתּ ָשׂ ִדים, ְוַהֲעֵלִתי ֲעֵליֶכם ָבּ י ֲעֵליֶכם ִגּ ְוָנַתִתּ
י ֲאִני ה׳.״ ם ִכּ י ָבֶכם רּוַח ִוְחִייֶתם; ִויַדְעֶתּ ֲעֵליֶכם עֹור, ְוָנַתִתּ

ְבִאי,  ִהָנּ יִתי; ַוְיִהי קֹול ְכּ ר ֻצֵוּ ֲאֶשׁ אִתי ַכּ  ְוִנֵבּ
ְקְרבּו ֲעָצמֹות, ֶעֶצם ֶאל ַעְצמֹו. ה ַרַעׁש, ַוִתּ ְוִהֵנּ

ר ָעָלה, ַוִיְּקַרם  ִדים, ּוָבָשׂ ה ֲעֵליֶהם ִגּ ְוָרִאיִתי, ְוִהֵנּ
ֶהם. ֲעֵליֶהם עֹור ִמְלָמְעָלה; ְורּוַח ֵאין ָבּ

ֵבא ֶבן ָאָדם  ֵבא ֶאל ָהרּוַח; ִהָנּ ַויֹּאֶמר ֵאַלי: ״ִהָנּ
ע  ה ָאַמר ֲאדָֹנ־י ה׳: ֵמַאְרַבּ ְוָאַמְרָתּ ֶאל ָהרּוַח, כֹּ

ה ְוִיְחיּו״. ֲהרּוִגים ָהֵאֶלּ ִאי ָהרּוַח, ּוְפִחי ַבּ רּוחֹות בֹּ

ְחיּו,  בֹוא ָבֶהם ָהרּוַח ַוִיּ ִני; ַוָתּ ר ִצָוּ ֲאֶשׁ אִתי ַכּ ֵבּ ְוִהַנּ
דֹול ְמאֹד ְמאֹד. ַוַיַּעְמדּו ַעל ַרְגֵליֶהם, ַחִיל ָגּ

ה  ן ָאָדם! ָהֲעָצמֹות ָהֵאֶלּ ַויֹּאֶמר ֵאַלי: ״ֶבּ
ה אְֹמִרים: ָיְבׁשּו  ה; ִהֵנּ ָרֵאל ֵהָמּ ית ִיְשׂ ל ֵבּ ָכּ

ַעְצמֹוֵתינּו ְוָאְבָדה ִתְקָוֵתנּו, ִנְגַזְרנּו ָלנּו.

ה ָאַמר ֲאדָֹנ־י ה׳:  ֵבא ְוָאַמְרָתּ ֲאֵליֶהם: כֹּ  ָלֵכן ִהָנּ
ה ֲאִני פֵֹתַח ֶאת ִקְברֹוֵתיֶכם, ְוַהֲעֵליִתי ֶאְתֶכם  ִהֵנּ

ָרֵאל. י; ְוֵהֵבאִתי ֶאְתֶכם ֶאל ַאְדַמת ִיְשׂ ְברֹוֵתיֶכם, ַעִמּ ִמִקּ

ִפְתִחי ֶאת ִקְברֹוֵתיֶכם,  י ֲאִני ה׳; ְבּ ם ִכּ ִויַדְעֶתּ
י. ְברֹוֵתיֶכם ַעִמּ ּוְבַהֲעלֹוִתי ֶאְתֶכם ִמִקּ

י ֶאְתֶכם ַעל ַאְדַמְתֶכם;  ְחִתּ י רּוִחי ָבֶכם ִוְחִייֶתם, ְוִהַנּ ְוָנַתִתּ
יִתי.״ ְנֻאם ה׳. י ְוָעִשׂ ְרִתּ ַבּ י ֲאִני ה׳ ִדּ ם ִכּ ִויַדְעֶתּ

The hand of G-d was upon me, and He carried me 
out in the spirit of G-d, and He set me down in the 
midst of the valley; and it was full of bones.

He made me pass by them round and round; and 
behold, there were very many in the open valley, and 
behold, they were exceedingly dry.

And He said to me: “Son of man, can these bones 
live?” And I said, “O L-rd G-d, You know.”

And He said to me: “Prophesy unto these bones. Say 
to them: Dry bones! Hear the word of G-d.

“So said the L-rd G-d to these bones: Behold, I will 
bring spirit into you and you will live.

“I will lay sinews upon you, and I will bring up flesh 
upon you, and I will cover you with skin, and I will 
put breath in you, and you will live; and you will 
know that I am G-d.”

I prophesied as I was commanded; as I prophesied 
there was a sound, and behold a commotion, and the 
bones came together, a bone to its bone.

I looked, and behold, there were sinews on them, and 
flesh came up upon them, and the skin covered them 
above; but there was no spirit in them.

And He said to me: “Prophesy to the spirit; prophesy, 
O son of man, and say to the spirit: So says the L-rd 
G-d: From the four winds come, O spirit, and breathe 
into these slain ones that they should live.”

I prophesied as He commanded me; and spirit 
entered into them, and they lived, and stood up upon 
their feet, a very great army, exceedingly so.

And He said to me: “Son of man! These bones, they 
are the whole house of Israel; behold, they say, ‘Our 
bones are dried, our hope is lost, we are cut off from 
ourselves.’
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What Does G-d Want?
M I C A H  6 : 6 – 8

י ָמרֹום?  ף ֵלאֹלֵקֵ ם ה׳, ִאַכּ ה ֲאַקֵדּ ָמּ ַבּ
ָנה? ֵני ָשׁ ֲעָגִלים ְבּ ֶמּנּו ְבעֹולֹות ַבּ ַהֲאַקְדּ

ֶמן?  ִרְבבֹות ַנֲחֵלי ָשׁ ַאְלֵפי ֵאיִלים, ְבּ ֲהִיְרֶצה ה׳ ְבּ
? את ַנְפִשׁ ִרי ִבְטִני ַחַטּ ִעי, ְפּ ְשׁ כֹוִרי ִפּ ן ְבּ ַהֶאֵתּ

ָך:  יד ְלָך ָאָדם ַמה ּטֹוב, ּוָמה ה׳ ּדֹוֵרׁש ִמְמּ  ִהִגּ
ט, ְוַאֲהַבת ֶחֶסד,  ָפּ י ִאם ֲעׂשֹות ִמְשׁ ִכּ

יָך. ְוַהְצֵנַע ֶלֶכת ִעם ֱאֹלֵקֵֶ

With what shall I come before G-d, bow before 
the most-high G-d? Shall I come before Him with 
burnt offerings, with yearling calves?

Will G-d be pleased with thousands of rams, with 
myriad streams of oil? Shall I give my firstborn for 
my transgression, the fruit of my body for the sin 
of my soul?

He has told you, O man, what is good, and 
what G-d seeks of you: But to do justice, to love 
kindness, and to walk modestly with your G-d.
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“Therefore, prophesy and say unto them: So says 
the L-rd G-d: My people, behold, I will open your 
graves, and I will raise you up from your graves; 
and I will bring you to the soil of Israel.

“And you will know that I am G-d; when I open 
your graves, and when I raise you from your 
graves, My people.

“I will put My spirit into you and you will live, and 
I will set you down on your own soil; and you will 
know that I, G-d, have spoken it and done it. So 
says G-d.”



42

The Path of Torah
P S A L M S  1

ִעים,  ֲעַצת ְרָשׁ ר ֹלא ָהַלְך ַבּ ֵרי ָהִאיׁש ֲאֶשׁ  ַאְשׁ
ב. ב ֵלִצים ֹלא ָיָשׁ ִאים ֹלא ָעָמד, ּוְבמֹוַשׁ ּוְבֶדֶרְך ַחָטּ

ה יֹוָמם ָוָלְיָלה. תֹוַרת ה׳ ֶחְפצֹו, ּוְבתֹוָרתֹו ֶיְהֶגּ י ִאם ְבּ ִכּ

ן  ְריֹו ִיֵתּ ר ִפּ ְלֵגי ָמִים; ֲאֶשׁ תּול ַעל ַפּ ֵעץ ָשׁ ְוָהָיה ְכּ
ה ַיְצִליַח. ר ַיֲעֶשׂ ִעּתֹו, ְוָעֵלהּו ֹלא ִיּבֹול, ְוכֹל ֲאֶשׁ ְבּ

ֶפּנּו רּוַח. ְדּ ר ִתּ ץ ֲאֶשׁ מֹּ י ִאם ַכּ ִעים; ִכּ ֹלא ֵכן ָהְרָשׁ

יִקים. ֲעַדת ַצִדּ ִאים ַבּ ט, ְוַחָטּ ָפּ ְשׁ ִמּ ִעים ַבּ ן ֹלא ָיֻקמּו ְרָשׁ ַעל ֵכּ

אֵבד. ִעים תֹּ יִקים; ְוֶדֶרְך ְרָשׁ ֶרְך ַצִדּ י יֹוֵדַע ה׳ ֶדּ ִכּ

Fortunate is the person who did not walk in the counsel of 
the wicked, who stood not in the path of sinners, who did 
not sit in the company of scorners.

But only in G-d’s Torah is his desire; and in his Torah he 
deliberates day and night.

He shall be as a tree replanted upon rivulets of water; 
which gives its fruit in its season, and its leaves do not wilt, 
and all that it does prospers.

Not so the wicked; they are like chaff driven off by 
the wind.

Therefore, the wicked shall not stand up in judgment, and 
the sinners in the community of the righteous.

For G-d knows the way of the righteous; and the way of the 
wicked shall be lost.
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Six Truths about the Torah

Talmud, Avodah Zarah 19a –b

Rabbi [Yehudah Hanasi] said: A person can only 

learn Torah in the area that their heart desires. 

As it is written, “But only in G‑d’s Torah is his 

desire.”

Rava said: At first, the Torah is called by G‑d’s 

name, but afterward, it is called by the name of 

the person [who studies it]. As it is written, “. . . 

in G‑d’s Torah is his desire, and in his Torah he 

deliberates day and night.”

Rava also said: A person should first learn [the 

basic meaning of] Torah, and after that, they 

should study [the underlying reasoning]. As it is 

written, “in G‑d’s Torah,” and after that, “and in 

his Torah he deliberates.”

“He shall be as a tree replanted upon rivulets of 

water.” In the study house of Rabbi Yana’i, they 

said: As a replanted tree, rather than a planted 

tree. A person who learns only from one teacher 

does not see success. . . .

“Upon rivulets of water.” Rabbi Tanchum ben 

Chanila’i said: A person should divide their 

years [of learning] into three parts: one‑third in 

Scripture, one‑third in Mishnah, and one‑third 

in Talmud.

“Which brings forth its fruit in its season, [and its 

leaves do not wilt].” Said Rava: If [the student of 

Torah] produces fruit [i.e., their learning results 

in action], their leaves will not wither; but if not, 

then for both student and teacher, it is as the 

verse continues, “Not so the wicked, [who are as 

chaff driven by the wind].”

Also see: Lesson 1, Texts 9 and 15.
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G-d Is My Shepherd
P S A L M S  2 3

ִמְזמֹור ְלָדִוד: ה׳ רִֹעי ֹלא ֶאְחָסר.

יֵצִני; ַעל ֵמי ְמֻנחֹות ְיַנֲהֵלִני. א ַיְרִבּ ֶשׁ ְנאֹות ֶדּ ִבּ

מֹו. ֵלי ֶצֶדק ְלַמַען ְשׁ י ְיׁשֹוֵבב; ַיְנֵחִני ְבַמְעְגּ ַנְפִשׁ

ה  י ַאָתּ ֵגיא ַצְלָמֶות ֹלא ִאיָרא ָרע, ִכּ י ֵאֵלְך ְבּ ם ִכּ ַגּ
ה ְיַנֲחֻמִני. ָך ֵהָמּ ַעְנֶתּ ְבְטָך ּוִמְשׁ ִדי; ִשׁ ִעָמּ

ְלָחן ֶנֶגד צְֹרָרי;  ֲערְֹך ְלָפַני ֻשׁ  ַתּ
י, ּכֹוִסי ְרָוָיה. ֶמן רֹאִשׁ ְנָתּ ַבֶשּׁ ַשּׁ ִדּ

י,  ל ְיֵמי ַחָיּ פּוִני ָכּ ַאְך טֹוב ָוֶחֶסד ִיְרְדּ
ֵבית ה׳ ְלאֶֹרְך ָיִמים. י ְבּ ְבִתּ ְוַשׁ

A song of David: G-d is my shepherd, I shall not want.

He makes me lie down in green pastures; He leads me 
beside still waters.

He restores my soul; He leads me on paths of 
righteousness for the sake of His name.

Though I walk in the valley of the shadow of death, I 
fear no evil, for You are with me; Your rod and Your 
staff, they comfort me.

You set a table before me in the presence of my 
adversaries; You anointed my head with oil, my cup 
runs over.

May only goodness and kindness pursue me all the 
days of my life, and I shall dwell in the house of G-d for 
length of days.

The Song of Nature
P S A L M S  1 0 4

י ֶאת ה׳. ְרִכי ַנְפִשׁ ָבּ

. ָתּ אֹד; הֹוד ְוָהָדר ָלָבְשׁ ַדְלָתּ ְמּ י ָגּ ה׳ ֱאֹלֵקַ

ְיִריָעה. ַמִים ַכּ ְלָמה; נֹוֶטה ָשׁ ׂ ַשּ עֶֹטה אֹור ַכּ

ם ָעִבים  ׂ ִים ֲעִלּיֹוָתיו, ַהָשּ ַהְמָקֶרה ַבַמּ
ְנֵפי רּוַח. ְך ַעל ַכּ ְרכּובֹו; ַהְמַהֵלּ

ְרָתיו ֵאׁש ֹלֵהט. ה ַמְלָאָכיו רּוחֹות; ְמָשׁ עֶֹשׂ

ּמֹוט עֹוָלם ָוֶעד. ל ִתּ ָיַסד ֶאֶרץ ַעל ְמכֹוֶניָה; ַבּ

יתֹו; ַעל ָהִרים ַיַעְמדּו ָמִים. ִסּ בּוׁש ִכּ ְלּ הֹום ַכּ ְתּ

ֲעָרְתָך ְינּוסּון; ִמן קֹול ַרַעְמָך ֵיָחֵפזּון. ִמן ַגּ

ַיֲעלּו ָהִרים ֵיְרדּו ְבָקעֹות; ֶאל ְמקֹום ֶזה ָיַסְדָתּ ָלֶהם.

ל ְיׁשּובּון ְלַכּסֹות ָהָאֶרץ. ל ַיֲעבֹרּון; ַבּ ְמָתּ ַבּ בּול ַשׂ ְגּ

כּון. ין ָהִרים ְיַהֵלּ ָחִלים; ֵבּ ְנּ ַח ַמְעָיִנים ַבּ ֵלּ ַהְמַשׁ

רּו ְפָרִאים ְצָמָאם. ְבּ ָדי; ִיְשׁ ל ַחְיתֹו ָשׂ קּו ָכּ ַיְשׁ

נּו קֹול. ין ֳעָפאִים ִיְתּ ּכֹון; ִמֵבּ ַמִים ִיְשׁ ֲעֵליֶהם עֹוף ַהָשּׁ

ע ָהָאֶרץ. ַבּ ְשׂ יָך ִתּ ִרי ַמֲעֶשׂ ֶקה ָהִרים ֵמֲעִלּיֹוָתיו; ִמְפּ ַמְשׁ

ב ַלֲעבַֹדת  ֵהָמה, ְוֵעֶשׂ ַמְצִמיַח ָחִציר ַלְבּ
ָהָאָדם; ְלהֹוִציא ֶלֶחם ִמן ָהָאֶרץ.

ִנים  ח ְלַבב ֱאנֹוׁש, ְלַהְצִהיל ָפּ ַמּ ְוַיִין ְיַשׂ
ֶמן; ְוֶלֶחם ְלַבב ֱאנֹוׁש ִיְסָעד. ִמָשּׁ

ר ָנָטע. עּו ֲעֵצי ה׳; ַאְרֵזי ְלָבנֹון ֲאֶשׁ ְבּ ִיְשׂ

יָתּה. ים ֵבּ רֹוִשׁ נּו; ֲחִסיָדה ְבּ ִרים ְיַקֵנּ ם ִצֳפּ ר ָשׁ ֲאֶשׁ

ים. ַפִנּ ֵעִלים; ְסָלִעים ַמְחֶסה ַלְשׁ בִֹהים ַלְיּ ָהִרים ַהְגּ

ֶמׁש ָיַדע ְמבֹואֹו. ה ָיֵרַח ְלמֹוֲעִדים; ֶשׁ ָעָשׂ

ל ַחְיתֹו ָיַער. ְך ִויִהי ָלְיָלה; ּבֹו ִתְרמֹׂש ָכּ ת חֶֹשׁ ֶשׁ ָתּ

ׁש ֵמֵאל ָאְכָלם. ֶרף; ּוְלַבֵקּ ֲאִגים ַלָטּ ִפיִרים שֹׁ ַהְכּ

צּון. ֶמׁש ֵיָאֵספּון; ְוֶאל ְמעֹונָֹתם ִיְרָבּ ְזַרח ַהֶשּׁ ִתּ

ֵיֵצא ָאָדם ְלָפֳעלֹו; ְוַלֲעבָֹדתֹו ֲעֵדי ָעֶרב.

יָת; ָמְלָאה ָהָאֶרץ ִקְנָיֶנָך. ָחְכָמה ָעִשׂ ם ְבּ ָלּ יָך ה׳, ֻכּ ָמה ַרּבּו ַמֲעֶשׂ

ר; ם ֶרֶמׂש ְוֵאין ִמְסָפּ דֹול ּוְרַחב ָיָדִים, ָשׁ  ֶזה ַהָיּם ָגּ
דֹלֹות. ַחּיֹות ְקַטּנֹות ִעם ְגּ
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He grows fodder for cattle, and herbage to be worked by 
man; to bring forth bread from the earth.

And wine that will gladden the heart of the human, oil to 
brighten the face; and bread that sustains the human heart.

The trees of G-d are satiated; the cedars of Lebanon which 
He planted.

There birds do nest; the stork makes her home 
in the cypresses.

The high mountains are for the gazelles; the rocks shelter 
the badgers.

He made the moon to mark times; the sun knows its setting.

You set darkness and night becomes; in it do crawl all beasts 
of the forest.

The lions roar for prey; to request their food from G-d.

The sun shines and they gather in; and lie down unto 
their dens.

Man goes forth to their doings; to their labors until evening.

How manifold are Your works, O G-d! You made them all 
with wisdom; the world is filled with Your possessions.

This sea is great and wide, there are creeping things without 
number; beasts small and large.

There the ships go; You formed this leviathan with which 
to sport.

They all look to You with hope; to give their food in its time.

You give them and they gather it; You open Your hand and 
they are sated with goodness.

You hide Your countenance and they are frightened, You 
gather in their spirit and they perish; and return to their 
dust.

You send forth Your spirit and they are created; and You 
renew the face of the earth.

The glory of G-d shall be forever; G-d shall rejoice in His 
works.

Who looks upon the earth and it quakes; He touches the 
mountains and they smoke.

I shall sing to G-d while I am alive; I shall make songs to my 
G-d as long as I exist.

May my speech be pleasing to Him; I shall rejoice in G-d.

May sins cease from the earth and the wicked be no more; 
my soul shall bless G-d. Praise G-d!

ֶחק ּבֹו. כּון; ִלְוָיָתן ֶזה ָיַצְרָתּ ְלַשׂ ם ֳאִנּיֹות ְיַהֵלּ ָשׁ

ִעּתֹו. רּון; ָלֵתת ָאְכָלם ְבּ ֵבּ ם ֵאֶליָך ְיַשׂ ָלּ ֻכּ

עּון טֹוב. ְבּ ח ָיְדָך ִיְשׂ ְפַתּ ן ָלֶהם ִיְלקֹטּון; ִתּ ֵתּ ִתּ

ֵסף רּוָחם ִיְגָועּון; ְוֶאל ֲעָפָרם ְיׁשּובּון. ֵהלּון, תֹּ ֶניָך ִיָבּ יר ָפּ ְסִתּ ַתּ

ֵני ֲאָדָמה. ׁש ְפּ ֵראּון; ּוְתַחֵדּ ח רּוֲחָך ִיָבּ ַלּ ַשׁ ְתּ

יו. ַמֲעָשׂ ַמח ה׳ ְבּ ְיִהי ְכבֹוד ה׳ ְלעֹוָלם; ִיְשׂ

נּו. ָהִרים ְוֶיֱעָשׁ ע ֶבּ ְרָעד; ִיַגּ יט ָלָאֶרץ ַוִתּ ִבּ ַהַמּ

עֹוִדי. ָרה ֵלאֹלַקי ְבּ י; ֲאַזְמּ ַחָיּ יָרה ַלה׳ ְבּ ָאִשׁ

ה׳. ַמח ַבּ יִחי; ָאנִֹכי ֶאְשׂ ֶיֱעַרב ָעָליו ִשׂ

ִעים עֹוד  ִאים ִמן ָהָאֶרץ, ּוְרָשׁ ּמּו ַחָטּ ִיַתּ
י ֶאת ה׳; ַהְללּו ָי־ּה. ֲרִכי ַנְפִשׁ ֵאיָנם, ָבּ

My soul, bless G-d!

My L-rd G-d, You are verily great; with splendor and 
beauty You have clothed Yourself.

Who dons light like a robe; who spreads the heavens like 
a tapestry.

Who roofs His lofts with water, who makes clouds His 
chariot; who traverses upon wings of wind.

He makes the winds His messengers; flaming fire His 
ministers.

He set the earth upon its foundations; lest it ever falter.

You covered the watery depths like a garment; above the 
mountains are stood the waters.

From Your shout they flee; from the sound of Your 
thunder they rush off.

They climb the mountains, they descend the valleys; to 
this place You established for them.

You set a boundary for them that they may not cross; lest 
they return to cover the earth.

Who sends forth wellsprings along the riverbeds; between 
the mountains they traverse.

They water every beast of the field; the wild ones quench 
their thirst.

Upon them the birds of heaven dwell; from between the 
branches they give voice.

He waters the mountains from His lofts; from the fruit of 
Your works is the earth satiated.
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Guardian of Israel
P S A L M S  1 2 1

א ֵעיַני ֶאל ֶהָהִרים, ֵמַאִין ָיבֹא ֶעְזִרי. ׂ ֲעלֹות: ֶאָשּ יר ַלַמּ ִשׁ

ַמִים ָוָאֶרץ. ה ָשׁ ֶעְזִרי ֵמִעם ה׳, עֵֹשׂ

ְמֶרָך. ן ַלּמֹוט ַרְגֶלָך; ַאל ָינּום שֹׁ ַאל ִיֵתּ

ָרֵאל. ן ׁשֹוֵמר ִיְשׂ ה ֹלא ָינּום ְוֹלא ִייָשׁ ִהֵנּ

ָך ַעל ַיד ְיִמיֶנָך. ְמֶרָך; ה׳ ִצְלּ ה׳ שֹׁ

ְיָלה. ָלּ ה ְוָיֵרַח ַבּ ָכּ ֶמׁש ֹלא ַיֶכּ יֹוָמם ַהֶשּׁ

ָך. מֹר ֶאת ַנְפֶשׁ ל ָרע; ִיְשׁ ָמְרָך ִמָכּ ה׳ ִיְשׁ

ה ְוַעד עֹוָלם. ָמר ֵצאְתָך ּובֹוֶאָך, ֵמַעָתּ ה׳ ִיְשׁ

A song of ascents: I raise my eyes to the mountains; from 
where will come my help?

My help is from G-d, maker of heaven and earth.

He will not allow your foot to falter; your guardian will not 
slumber.

Behold, the guardian of Israel neither slumbers nor sleeps.

G-d is your guardian; G-d is your shadow, at your right hand.

The sun shall not smite you by day; nor the moon at night.

G-d will guard you from all evil; He will guard your soul.

G-d will guard your goings and your comings, from now and 
to eternity.
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ָרֶכיָך ָדֵעהּו ָכל ְדּ ְבּ

Know Him in all your ways.  (3:6)

ֵלְך ֶאל ְנָמָלה ָעֵצל ְרֵאה ְדָרֶכיָה ַוֲחָכם

Go to the ant, you sluggard;  
see her ways and become wise. (6:6)

ָנֶאָךּ הֹוַכח ְלָחָכם ְוֶיֱאָהֶבָךּ ן ִיְשׂ ַאל ּתֹוַכח ֵלץ ֶפּ

Reprove not a scorner lest they hate you;  
reprove a wise person and they will love you.  (9:8)

ה ַאֲהָבה ַכֶסּ ִעים ְתּ ָשׁ ל ְפּ ְוַעל ָכּ

Love covers all sins.  (10:12)

ּה יר ְוֹלא יֹוִסף ֶעֶצב ִעָמּ ת ה׳ ִהיא ַתֲעִשׁ ְרַכּ ִבּ

The blessing of G-d will bring riches, 
and toil will add nothing to it. (10:22)

יק ְיסֹוד עֹוָלם ע ְוַצִדּ ֲעבֹור סּוָפה ְוֵאין ָרָשׁ ַכּ

When the whirlwind passes, the wicked  
person is no more; but the righteous person  
is the foundation of the world. (10:25)

ם ֵדּ ְנֵחם ְוֶסֶלף ּבֹוְגִדים ְיָשׁ ִרים ַתּ ת ְיָשׁ ַמּ ֻתּ

The innocence of the honest guides them; 
the treacherous are robbed by their  
own contortions. (11:3)

ֶות יל ִמָמּ ִצּ יֹום ֶעְבָרה; ּוְצָדָקה ַתּ ֹלא יֹוִעיל הֹון ְבּ

Riches will not avail on the day of wrath;  
but charity will save from death. (11:4)
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ָכל ֶעֶצב ִיְהֶיה מֹוָתר ְבּ

In every distress will be a gain.  (14:23)

ּוְרַקב ֲעָצמֹות ִקְנָאה

Jealousy rots the bones.  (14:30)

יב ֵחָמה ְך ָיִשׁ ַמֲעֶנה ַרּ

A gentle reply turns away wrath. (15:1)

ע ְליֹום ָרָעה ֲעֵנהּו, ְוַגם ָרָשׁ ַעל ה׳ ַלַמּ ל ָפּ כֹּ

G-d made everything for His sake,  
also the wicked for the day of evil. (16:4)

ִלם ִאּתֹו ם אֹוְיָביו ַיְשׁ ְרֵכי ִאיׁש ַגּ ְרצֹות ה׳ ַדּ ִבּ

When a person’s ways please G-d, also  
their enemies will make peace with them. (16:7)

ְרּכֹו ַוה׳ ָיִכין ַצֲעדֹו ב ַדּ ֵלב ָאָדם ְיַחֵשּׁ

A person’s heart plans their way,  
but G-d prepares their steps. (16:9)

ַבּה רּוַח לֹון גֹּ אֹון, ְוִלְפֵני ִכָשּׁ ֶבר ָגּ ִלְפֵני ֶשׁ

Before ruin comes pride,  
and before stumbling a haughty spirit. (16:18)

ִית ָמֵלא ִזְבֵחי ִריב ְלָוה ָבּה, ִמַבּ ת ֲחֵרָבה ְוַשׁ טֹוב ַפּ

Better a piece of dry bread and tranquility  
with it, than a house full of meat of strife.  (17:1)

ב ם ֱאִויל ַמֲחִריׁש ָחָכם ֵיָחֵשׁ ַגּ

Even a fool, when they keep silent,  
is considered wise. (17:28)

Selected Sayings from 
the Book of Proverbs 
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ַמת ָאָדם ֵנר ה׳ ִנְשׁ

The soul of man is a lamp of G-d. (20:27)

ה ָנּ י ַיְזִקין ֹלא ָיסּור ִמֶמּ ם ִכּ י ַדְרּכֹו ַגּ ַער ַעל ִפּ ֲחנְֹך ַלַנּ

Educate the child according to their way, 
so that also when they grow old they  
will not turn away from it. (22:6)

ר ָעׂשּו ֲאבֹוֶתיָך בּול עֹוָלם ֲאֶשׁ ג ְגּ ֵסּ ַאל ַתּ

Do not remove an ancient boundary  
that your forefathers set. (22:28)

ָך.  לֹו ַאל ָיֵגל ִלֶבּ ְשׁ ָמח ּוִבָכּ ְשׂ ְנפֹל אֹוִיְבָך ַאל ִתּ ִבּ
יב ֵמָעָליו ַאּפֹו. ֵעיָניו ְוֵהִשׁ ן ִיְרֶאה ה׳ ְוַרע ְבּ ֶפּ

When your enemy falls, do not rejoice,  
and when they stumble, let your heart not exult; 
lest G-d see and be displeased, and turn  
His wrath from them [onto you]. (24:17–18)

ָבר ר ָדּ בֹד ֱאֹלִקים ַהְסֵתּ ְכּ

The glory of G-d is to conceal a matter. (25:2)

ָגל ִריְבָך ִריב ֶאת ֵרֶעָך ְוסֹוד ַאֵחר ַאל ְתּ

Have your quarrel with your friend,  
but do not divulge another’s secret. (25:9)

ה ֶוה ּלֹו ַגם ָאָתּ ְשׁ ן ִתּ ְלּתֹו ֶפּ ִאַוּ ִסיל ְכּ ַען ְכּ ַאל ַתּ

Do not answer a fool according to their folly,  
lest you too become like them. (26:4)

ק ָמדֹון תֹּ ן ִיְשׁ ה ֵאׁש ּוְבֵאין ִנְרָגּ ְכֶבּ ֶאֶפס ֵעִצים ִתּ ְבּ

Without wood the fire goes out;  
so without a grumbler the quarrel quiets down.  (26:20)

ׁשּוב ל ְוגֵֹלל ֶאֶבן ֵאָליו ָתּ ּה ִיפֹּ ַחת ָבּ ֶרה ַשּׁ כֹּ

One who digs a pit will fall into it;  
one who rolls a stone, it will come back to them. (26:27)

י ֹלא ֵתַדע ַמה ֵיֶּלד יֹום יֹום ָמָחר ִכּ ל ְבּ ְתַהֵלּ ַאל ִתּ

Do not boast for tomorrow,  
for you do not know what the day will bear. (27:1)

ְלָך ָזר ְוֹלא ִפיָך ְיַהֶלּ

Let a stranger praise you, not your own mouth. (27:2)

ֶרת ה ֵמַאֲהָבה ְמֻסָתּ טֹוָבה ּתֹוַכַחת ְמֻגָלּ

Better open rebuke than concealed love.  (27:5)

ַרע ָעם ֵאין ָחזֹון ִיָפּ ְבּ

Where there is no vision, a people perish.  (29:18)



4 8
S

O
N

G
 O

F
 S

O
N

G
S

Our Wakeful Heart

Shir Hashirim Rabah, 5:2

“I am asleep but my heart is awake”—The 

community of Israel says to G‑d: Although I 

am asleep regarding the mitzvot, my heart 

is awake to acts of kindness. Although 

I am asleep regarding the Holy Temple, 

my heart is awake to our synagogues and 

study halls. Although I am asleep regarding 

the end of the exile, my heart is awake to 

the redemption.
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The Knock
S O N G  O F  S O N G S  5 : 2 – 6

ְתִחי ִלי ֲאחִֹתי ַרְעָיִתי  י ֵער. קֹול ּדֹוִדי דֹוֵפק: ִפּ ָנה ְוִלִבּ ֲאִני ְיֵשׁ
י ִנְמָלא ָטל ְקֻוּצֹוַתי ְרִסיֵסי ָלְיָלה. אִשׁ רֹּ ִתי, ֶשׁ יֹוָנִתי ַתָמּ

ה?  ָנּ ֶשׁ י ֵאיָכָכה ֶאְלָבּ ְנִתּ ָתּ י ֶאת ֻכּ ְטִתּ ַשׁ ָפּ
ֵפם? י ֶאת ַרְגַלי ֵאיָכָכה ֲאַטְנּ ָרַחְצִתּ

ַלח ָידֹו ִמן ַהחֹר ּוֵמַעי ָהמּו ָעָליו. ּדֹוִדי ָשׁ

ַח ְלדֹוִדי; ְוָיַדי ָנְטפּו מֹור  י ֲאִני ִלְפתֹּ ַקְמִתּ
ְנעּול. ּפֹות ַהַמּ עַֹתי מֹור עֵֹבר ַעל ַכּ ְוֶאְצְבּ

רֹו;  י ָיְצָאה ְבַדְבּ י ֲאִני ְלדֹוִדי ְודֹוִדי ָחַמק ָעָבר; ַנְפִשׁ ַתְחִתּ ָפּ
יהּו ְוֹלא ְמָצאִתיהּו, ְקָראִתיו ְוֹלא ָעָנִני. ִתּ ְשׁ ַקּ ִבּ

I am asleep, but my heart is awake. The sound of my lover 
knocking: Open for me, my sister, my friend, my dove, my 
perfect one; for my head is full of dew, my locks with the 
drops of the night.

I have taken off my shirt, how can I put it on? I have washed 
my feet, how can I soil them?

My beloved withdrew his hand from the latch, and my 
insides stirred over him.

I arose to open for my beloved, and my hands dripped 
with myrrh, and my fingers with flowing myrrh, upon the 
handles of the lock.

I opened for my beloved, but my beloved had eluded 
and was gone. My soul went out when he spoke; I sought 
him, but I did not find him; I called him, but he did not 
answer me.
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The Moabite Convert
R U T H  1 : 1 – 1 8

ית  ֶלְך ִאיׁש ִמֵבּ ָאֶרץ; ַוֵיּ ְפִטים, ַוְיִהי ָרָעב ָבּ פֹט ַהשֹּׁ יֵמי ְשׁ ַוְיִהי ִבּ
ֵני ָבָניו. ּתֹו ּוְשׁ ֵדי מֹוָאב, הּוא ְוִאְשׁ ְשׂ ֶלֶחם ְיהּוָדה ָלגּור ִבּ

ֵני ָבָניו ַמְחלֹון  ם ְשׁ ּתֹו ָנֳעִמי, ְוֵשׁ ם ִאְשׁ ם ָהִאיׁש ֱא ִליֶמֶלְך, ְוֵשׁ ְוֵשׁ
ם. ְהיּו ָשׁ ֵדי מֹוָאב ַוִיּ ית ֶלֶחם ְיהּוָדה; ַוָיּבֹאּו ְשׂ ְוִכְליֹון, ֶאְפָרִתים ִמֵבּ

ֵני ָבֶניָה. ֵאר ִהיא ּוְשׁ ָשּׁ ַוָיָּמת ֱאִליֶמֶלְך ִאיׁש ָנֳעִמי; ַוִתּ

ה,  ם ָהַאַחת ָעְרָפּ ים מֲֹאִבּיֹות, ֵשׁ אּו ָלֶהם ָנִשׁ ְשׂ ַוִיּ
ִנים. ר ָשׁ ֶעֶשׂ ם ְכּ בּו ָשׁ ְשׁ ִנית רּות; ַוֵיּ ם ַהֵשּׁ ְוֵשׁ

ֵאר  ָשּׁ ֵניֶהם, ַמְחלֹון ְוִכְליֹון; ַוִתּ ַוָיּמּותּו ַגם ְשׁ
ּה. ֵני ְיָלֶדיָה ּוֵמִאיָשׁ ה ִמְשּׁ ָהִאָשּׁ

ְמָעה  י ָשׁ ֵדי מֹוָאב; ִכּ ׂ ב ִמְשּ ָשׁ ֶתיָה, ַוָתּ ָקם ִהיא ְוַכֹלּ ַוָתּ
י ָפַקד ה׳ ֶאת ַעּמֹו ָלֵתת ָלֶהם ָלֶחם. ֵדה מֹוָאב ִכּ ְשׂ ִבּ

ֶתיָה  י ַכֹלּ ֵתּ ה, ּוְשׁ ָמּ ר ָהְיָתה ָשׁ קֹום ֲאֶשׁ ֵצא ִמן ַהָמּ ַוֵתּ
ֶרְך ָלׁשּוב ֶאל ֶאֶרץ ְיהּוָדה. ַלְכָנה ַבֶדּ ּה; ַוֵתּ ִעָמּ

ה ְלֵבית  ְבָנה ִאָשּׁ ֶתיָה, ״ֵלְכָנה שֹּׁ י ַכֹלּ ֵתּ אֶמר ָנֳעִמי ִלְשׁ ַותֹּ
ִדי. ִתים ְוִעָמּ יֶתם ִעם ַהֵמּ ר ֲעִשׂ ֲאֶשׁ ֶכם ֶחֶסד, ַכּ ּה; ַיַעׂש ה׳ ִעָמּ ִאָמּ

ּה״;  ית ִאיָשׁ ה ֵבּ ן ה׳ ָלֶכם ּוְמֶצאןָ ְמנּוָחה, ִאָשּׁ ִיֵתּ
יָנה. ְבֶכּ אָנה קֹוָלן ַוִתּ ׂ ֶשּ ק ָלֶהן, ַוִתּ ַשּׁ ַוִתּ

ְך״. ְך ָנׁשּוב ְלַעֵמּ י ִאָתּ ּה, ״ִכּ אַמְרָנה ָלּ ַותֹּ

י?  ה ֵתַלְכָנה ִעִמּ ְבָנה ְבנַֹתי, ָלָמּ אֶמר ָנֳעִמי, ״שֹׁ ַותֹּ
ים? ֵמַעי, ְוָהיּו ָלֶכם ַלֲאָנִשׁ ַהעֹוד ִלי ָבִנים ְבּ

י ֶיׁש  י ָאַמְרִתּ י ִמְהיֹות ְלִאיׁש; ִכּ י ָזַקְנִתּ ְבָנה ְבנַֹתי ֵלְכןָ, ִכּ שֹׁ
י ָבִנים. ֲהָלֵהן  ְיָלה ְלִאיׁש ְוַגם ָיַלְדִתּ ם ָהִייִתי ַהַלּ ִלי ִתְקָוה? ַגּ

י ֱהיֹות  ָעֵגָנה ְלִבְלִתּ לּו? ֲהָלֵהן ֵתּ ר ִיְגָדּ ְרָנה ַעד ֲאֶשׁ ֵבּ ַשׂ ְתּ
י ָיְצָאה ִבי ַיד ה׳. ם, ִכּ י ַמר ִלי ְמאֹד ִמֶכּ נַֹתי ִכּ ְלִאיׁש? ַאל ְבּ

ה  ק ָעְרָפּ ַשּׁ יָנה עֹוד; ַוִתּ ְבֶכּ ָנה קֹוָלן ַוִתּ ׂ ֶשּ ַוִתּ
ּה. ְבָקה ָבּ ַלֲחמֹוָתּה, ְורּות ָדּ

ּה ְוֶאל  ְך ֶאל ַעָמּ ָבה ְיִבְמֵתּ ה ָשׁ אֶמר, ״ִהֵנּ ַותֹּ
ְך״. ֱאֹלֶהיָה; ׁשּוִבי ַאֲחֵרי ְיִבְמֵתּ

ר  י ֶאל ֲאֶשׁ ִעי ִבי ְלָעְזֵבְך ָלׁשּוב ֵמַאֲחָרִיְך; ִכּ ְפְגּ אֶמר רּות, ״ַאל ִתּ ַותֹּ
י, ֵואֹלַקִיְך ֱאֹלָקי. ְך ַעִמּ ִליִני ָאִלין, ַעֵמּ ר ָתּ ְלִכי ֵאֵלְך, ּוַבֲאֶשׁ ֵתּ

ה ה׳  ה ַיֲעֶשׂ ֵבר; כֹּ ם ֶאָקּ מּוִתי ָאמּות, ְוָשׁ ר ָתּ ֲאֶשׁ ַבּ
יִני ּוֵביֵנְך״. ֶות ַיְפִריד ֵבּ י ַהָמּ ִלי ְוכֹה יִֹסיף, ִכּ

ר ֵאֶליָה. ל ְלַדֵבּ ְחַדּ ּה; ַוֶתּ ֶצת ִהיא ָלֶלֶכת ִאָתּ י ִמְתַאֶמּ ֶרא ִכּ ַוֵתּ
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It was in the days when the judges judged, that 
there was a famine in the land; and a man went 
from Bethlehem of Judah to sojourn in the fields 
of Moab, he and his wife and his two sons.

The man’s name was Elimelech, and his wife’s 
name was Naomi, and his two sons’ names were 
Mahlon and Chilion, Ephrathites from Bethlehem 
of Judah; and they came to the fields of Moab and 
remained there.

And Naomi’s husband Elimelech died; and she 
was left with her two sons.

And they married Moabite women, one named 
Orpah, and the other named Ruth; and they dwelt 
there for about ten years.

And both Mahlon and Chilion also died, and the 
woman was left bereft of her two children and of 
her husband.

She arose with her daughters-in-law, and 
returned from the fields of Moab; for she 
had heard in the field of Moab that G-d had 
remembered His people to give them bread.

She went forth from the place where she had been, 
and her two daughters-in-law with her; and they 
went on the road to return to the land of Judah.

And Naomi said to her two daughters-in-law, “Go 
and return, each woman to her mother’s house; 
may G-d do kindness with you, as you have done 
with the dead and with me.

“May G-d grant you that you find rest, each 
woman in her husband’s house”; and she kissed 
them, and they raised their voices and wept.

They said to her: “But we will return with you to 
your people.”

And Naomi said, “Return, my daughters, why 
should you go with me? Have I yet sons in my 
womb that they should be your husbands?
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“Return, my daughters, go, for I have become too old to 
marry. Could I say that I have hope? Even if I had a husband 
tonight, and even if I bore sons. Would you wait for them 
until they grew up? Would you tie yourselves down for 
them and not marry? No, my daughters, for it is much more 
bitter for me than for you, as the hand of G-d has gone forth 
against me.”

And they raised their voices and wept again; and Orpah 
kissed her mother-in-law, but Ruth cleaved to her.

And she said: “Here your sister-in-law has returned to her 
people and to her god; return after your sister-in-law.”

And Ruth said, “Do not entreat me to leave you, to return 
from following you; for wherever you go I will go, and 
wherever you lodge I will lodge, your people are my people, 
and your G-d is my G-d. 

“Where you die I shall die, and there I will be buried; so may 
G-d do to me and so may He continue, if anything but death 
shall separate between me and you.”

And she saw that she was determined to go with her; and she 
stopped speaking to her.

Accepting a Convert

Ruth Rabah, 2:16

Three times Naomi says to Ruth, “Return,” 

for three times we dissuade a convert from 

converting. But if they persist, we accept 

them. . . . We reject with the left hand, and 

draw near with the right. 

Talmud, Yevamot 47a

We were taught: When a person comes to us 

to convert to Judaism, we say to them: “Why 

do you wish to convert? Don’t you know that 

these days the Jewish people are anguished, 

persecuted, suppressed, and despised, 

and many troubles befall them?” If they say, 

“I know, I am unworthy, and nevertheless I 

desire it,” we accept them immediately. . . . 

As the verse states, “She saw that she was 

determined to go with her; and she stopped 

speaking to her.”
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E C C L E S I A S T E S  3 : 1 – 8

ָמִים. ַחת ַהָשּׁ ל ְזָמן; ְוֵעת ְלָכל ֵחֶפץ ַתּ ַלכֹּ

ֵעת ָלֶלֶדת ְוֵעת ָלמּות; ֵעת ָלַטַעת ְוֵעת ַלֲעקֹור ָנטּוַע.

ֵעת ַלֲהרֹוג ְוֵעת ִלְרּפֹוא, ֵעת ִלְפרֹוץ ְוֵעת ִלְבנֹות.

חֹוק, ֵעת ְספֹוד ְוֵעת ְרקֹוד. ֵעת ִלְבּכֹות ְוֵעת ִלְשׂ

נֹוס ֲאָבִנים;  ִליְך ֲאָבִנים ְוֵעת ְכּ ֵעת ְלַהְשׁ
ק. ֵעת ַלֲחבֹוק ְוֵעת ִלְרחֹק ֵמַחֵבּ

ִליְך. מֹור ְוֵעת ְלַהְשׁ ד, ֵעת ִלְשׁ ׁש ְוֵעת ְלַאֵבּ ֵעת ְלַבֵקּ

ר. ֵעת ִלְקרֹוַע ְוֵעת ִלְתּפֹור, ֵעת ַלֲחׁשֹות ְוֵעת ְלַדֵבּ

לֹום. נֹא, ֵעת ִמְלָחָמה ְוֵעת ָשׁ ֵעת ֶלֱאהֹב ְוֵעת ִלְשׂ

To every thing there is a season; a time to every purpose 
under the heavens:

A time to give birth and a time to die; a time to plant and a 
time to uproot what is planted.

A time to kill and a time to heal, a time to break and a time 
to build.

A time to weep and a time to laugh, a time to mourn and a 
time to dance.

A time to cast stones and a time to gather stones; a time to 
embrace and a time to refrain from embracing.

A time to search and a time to lose, a time to keep and a time 
to cast away.

A time to rend and a time to mend, a time to be silent and a 
time to speak.

A time to love and a time to hate, a time for war and a time 
for peace.
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The Ten Commandments

TABLET 1

BETWEEN US AND G-DDERIVED MITZVOT DERIVED MITZVOT
TABLET 2

A PERSON AND THEIR FELLOW

 § Love and awe of G-d
 § Prayer
 § The service in the Holy Temple
 § The signs and reminders of our 

relationship with G-d: tefilin, 
mezuzah, tztzit, etc.

 § Mitzvot governing 
preservation of life 

 § The judging of 
capital cases

 § Laws of warfare

i am G-d your G-d

1

do not murder

6

 § Laws of marriage 
and divorce

 § Forbidden 
relations

 § All prohibitions of idolatry 
and idolatrous practices

 § The laws of ritual purity
do not have  

any other gods 
before me

2

do not commit 
adultery

7

 § All financial and 
property laws

 § Laws of prophecy
 § The sanctification of G-d’s name
 § Blasphemy, false oaths, and  

the fulfillment of vows
 § Not to curse or insult a fellow

do not take the 
name of G-d in vain

3

do not steal

8

 § Laws pertaining to the 
hearing of evidence and the 
proper execution of justice

 § Prohibitions against slander, 
defamation, and gossip 

 § The festivals
 § The Sabbatical and 

Jubilee years
remember the 

day of shabbat to 
sanctify it

4
do not bear false 

witness unto 
your fellow

9

 § Love your fellow 
as yourself

 § Laws pertaining 
to diet and dress

 § Procreation
 § Circumcision
 § Mourning relatives
 § Laws of inheritance
 § Charity and aiding a fellow  

in need
 § Gifts to kohanim and 

Levites

honor your father 
and your mother

5
do not covet . .  . 

anything that is 
your fellow’s

10
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PARALLEL COMMANDMENTS

The human soul is “literally a part of G-d above.” Without belief in G-d, 
there is ultimately no respect for the sanctity of human life; without 
respect for the sanctity of human life, there is no true belief in G-d. 

Our relationship with G-d is a marriage, and human marriage 
reflects its Divine analog. The loyalty that G-d expects from us is 
no less than that which we expect from our spouse. Conversely, 
love between a man and a woman will attain its fullest potential 
when it is true to its Divine essence.

G-d allocates to every individual his or her “portion in the 
world”—the resources they require to fulfill their mission in 
life. Violating the property rights of one’s fellow is an act that 
debases G-d’s own ownership of His creation.

By observing the Shabbat, we testify to G-d’s creation of the 
world. To violate the Shabbat is to make a lie of this testimony.

Both these commandments indicate an inherent synonymy of the two 
tablets. On the face of it, the 5th commandment would seem to belong 
with the “between a person and their fellow” precepts, while the 10th 
Commandment, an act performed in the heart, appears to be wholly a matter 
“between us and G-d.” Yet honoring those who brought us into the world 
with the distinctly Divine power of creation acknowledges the G-dly in the 
human being; and the precept “Do not covet” acknowledges that our spiritual 
transgressions also impact a fellow’s life.

1/6

2 / 7

3 /8

4/9

5/ 10
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Major Biblical Commentaries

1070 
RASHI 

Commentary by Rabbi 
Shlomo Yitzchaki (1040–1105) 
of Troyes, France. Foremost 
of the biblical elucidators, 
Rashi’s commentary on Torah 
is a first point of reference 
for schoolchild and scholar 
alike. Drawn almost entirely from Talmudic and Midrashic 
sources, under Rashi’s pen these are blended, rephrased, 
and edited into a lucid, internally consistent commentary, 
addressing virtually every question and ambiguity arising 
from the text. By Rashi’s own attestation, “I come only 
to explain the plain meaning of the text, and to present 
those Midrashim that aid its understanding.”

1 1 56
IBN  E ZRA

Classic commentary on the 
Torah by Rabbi Abraham ibn 
Ezra (1092–1167). Born in Tudela 
in northern Spain, the wanderings 
of his turbulent life brought him 
to France, Italy, England, and the 
Middle East. Ibn Ezra employs 
grammatical and lexical analysis 
to support a rigorous  peshat  (plain 
meaning of the verse) approach 
to biblical elucidation, and draws 
on explanations given by earlier 
philologists and commentators, 
many of whom are known only from 
his work. Ibn Ezra also wrote works 
of poetry, philosophy, medicine, 
astronomy, and other topics.

1200
RADAK

Rabbi David Kimchi (1160–
1235) was a primary authority 
on biblical Hebrew. In addition 
to his philological works, 
Kimchi wrote commentaries 
on many of the biblical books, 

including 
all the 
books 
of the 
Prophets 
and the 
book of 
Psalms.

1264
NACHMANIDES

Classic commentary on 
the Torah, intermingled 
with agadic and mystical 
interpretations, by Rabbi 
Moshe ben Nachman (1194–
1270). Toward the end of his life, Nachmanides left 
his native Spain and settled in the Holy Land, where 
he revived the Jewish community in Jerusalem. 
Nachmanides also authored a commentary on the 
Talmud and works of Halachah and Musar.

12 91
BECHAYEI

Commentary on the 
Torah by Rabbi Bechayei 
(or Bachya) ben Asher 
(1255–1340, 
Spain) that is 
a synthesis of 
elucidation, 
allegory, 
homilies, and 
mysticism.

132 1
RALBAG

Rabbi Levi ben Gershon (1288–1344) 
of France, also known by the acronym 

“Ralbag” and by the patronymic 
“Gersonides,” was a philosopher, 

mathematician, astronomer, 
and inventor. His commentary 

on Tanach defines word meanings, 
explains the narrative, and lists dozens 
of philosophical, ethical, and Halachic 

conclusions derived from each chapter.

1494
AKEIDAT YITZCHAK

(“Binding of Isaac”) 
Philosophical and mystical 
essays in order of the 
weekly Torah portions by 
Rabbi Yitzchak Arama 
(1420–1494) of Spain.

1550
SEFORNO

Popular commentary 
by Rabbi Ovadiah 
Seforno (1475–1550), 
who lived in Rome and 
Bologna, Italy. While 
in Rome, Seforno 
taught Hebrew to the 
German humanist 
Johann Reuchlin, 
who later put this 
knowledge to use in 
defending German 
Jewry against 
religious attacks.

100
ONKELOS

Aramaic translation 
of the Bible authored 

by Onkelos (c. 35–
120 CE), a prominent 

Roman nobleman 
(and nephew of the 

Roman emperor 
Titus) who converted 

to Judaism. The 
Talmud attests that 

Onkelos’s translation 
incorporates 
the authentic 

interpretation of the 
Torah as received in 
the Sinaitic tradition.
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1500
ABARBANEL

Rabbi Don Yitzchak Abarbanel (1437–1508) was 
a scholar, philosopher, statesman, and financier 
who served as treasurer to several 
monarchs in Portugal and Spain. 
Following the infamous Edict 
of Expulsion in 1492, he 
settled in Italy. Abarbanel 
authored a series of 
commentaries on the 
Tanach, and numerous other 
important Torah works.

1593
ALSHIC H

Homiletical 
commentary on the 
Torah by Rabbi Moshe 
Alshich (c. 1508–1593) 
of Safed, Israel.

1601
KELI  YAKAR

A popular 
commentary 
containing many 
philosophical and 
psychological insights 
by Rabbi Shlomo 
Ephraim Luntshitz 
(1550–1619), who 
lived in Lublin, Lvov, 
and Prague.

1732
ME’AM LO'EZ

Encyclopedic biblical commentary 
covering all areas of Jewish life, 

originally written in Ladino. Begun 
by Rabbi Yaakov Culi (1689–1732), 

chief rabbinical magistrate of 
Constantinople, with other prominent rabbis of Turkey 

completing the remaining volumes after his passing.

1742
OH R HACHAYIM

Commentary on the Torah 
combining peshat, homiletics, 

and mysticism by Rabbi 
Chaim ibn Atar (1696–1743) 

of Morocco and Israel.

17 74
CHIDA

Commentaries by Rabbi 
Chaim Yosef David Azulai 
(1724–1806) of Jerusalem. 
Chida traveled extensively 
throughout Europe and North 
Africa, and was a noted 
bibliophile and a prolific writer 
in many areas of Torah.

1780
M E T ZUD OT

A pair of commentaries on the 
“Prophets” section of Tanach and 

most of the “Writings” section by 
Rabbi David Altschuler (18th century, 
Prague). Metzudat David explains the 
plain sense of the text, and Metzudat 

Tzion explains the meaning of 
difficult words. The commentary 

was assembled and completed by 
Altschuler’s son, Rabbi Yechiel Hillel.

18 6 0
NETZ I V

Commentary on the Torah entitled 
Haamek Davar (“Delve into the Matter”) 

by Rabbi Naftali Tzvi Yehudah Berlin 
(1817–1893), head of the yeshiva in 

Volozhin, Russia. Netziv also authored 
commentaries on the Halachic 

Midrashim, Talmud, and She’iltot.

1868
MALBIM

Commentary on 
the entire Tanach 
by Rabbi Meir 
Leibush Wisser 
(1809–1879), who 
served as rabbi in a 
number of prestigious 
communities across Europe. Malbim’s 
commentary endeavors to explain the 
precise meaning of every word and 
synonym of the biblical text, while also 
introducing philosophical and mystical 
perspectives on the narrative.

1875
BEN ISH CHAI

Series of lectures on the 
weekly Torah portion 
with mystical discussions 
and practical Halachah 
by Rabbi Yosef Chaim of 
Baghdad (1834–1909).
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